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Arthur Samuel Peake (1865-1929) was an English biblical scholar, born at Leek, Staffordshire, and educated at St John's College, Oxford. He was the first holder of the Rylands Chair of Biblical Criticism and Exegesis in the University of Manchester, from its establishment as an independent institution in 1904. He was thus the first non-Anglican to become a professor of divinity in an English university.

In 1890-92 he was a lecturer at Mansfield College, Oxford, and from 1890 to 1897 held a fellowship at Merton College.

In 1892, however, he was invited to become tutor at the Primitive Methodist Theological Institute in Manchester, which was renamed Hartley College in 1906.[1][4] He was largely responsible for broadening the curriculum which intending Primitive Methodist ministers were required to follow, and for raising the standards of the training.

In 1895-1912 he served as lecturer in the Lancashire Independent College, from 1904 to 1912 also in the United Methodist College at Manchester. In 1904 he was appointed Professor of Biblical Criticism and Exegesis in the (Victoria) University of Manchester. (This chair was in the Faculty of Theology established in that year; it was renamed "Rylands Professor, etc." in 1909.)

Peake was also active as a layman in wider Methodist circles, and did a great deal to further the reunion of Methodism which took effect in 1932, three years after his death. In the wider ecumenical sphere Peake worked for the National Council of Evangelical Free Churches, serving as president in 1928, and was a member of the World Conference on Faith and Order held in Lausanne in 1927. He published and lectured extensively, but is best remembered for his one-volume commentary on the Bible (1919), which, in its revised form, is still in use.

The University of Aberdeen made him an honorary D. D. in 1907. He was a governor of the John Rylands Library.

First published in 1919, Peake's commentary of the bible was a one-volume commentary that gave special attention to Biblical archaeology and the then-recent discoveries of biblical manuscripts. Biblical quotations in this edition were from the Revised Version of the Bible.
00 Introduction 

DEUTERONOMY

BY PROFESSOR T. WITTON DAVIES

I. Name.—Deuteronomy is the English form of Gr. Deuteronomicn (non-occurrent in classical Gr., Vulg. Deuteronomium), taken from the LXX rendering of Deuteronomy 17:18,* where "a copy of this law" is in Gr. inaccurately translated "this repetition of the law," this Deuteronomicn. In post-biblical Heb. the book is called by the two first words of the book: sometimes by the second word alone: and also by the Heb. for "a copy of the law" (Deuteronomy 17:18).

II. Place in the Canon.—It occurs in the Heb. and modern Bibles as the fifth book of what in post-biblical Heb. is called the Torah (Deuteronomy 1:5*), and in what is now called "The Pentateuch" (p. 121, this name was due to Origen, who died A.D. 253).

III. Contents.—The book consists ostensibly of seven addresses, delivered by Moses before his death at the close of the wilderness wanderings and immediately before the crossing of the Jordan. Since the record begins with the first day of the eleventh month of the fortieth year of the Exodus (Deuteronomy 1:3), and closes with the tenth day of the first month of the following year (see Joshua 4:19 P, cf. Deuteronomy 34:8), it covers a period of forty days only. Moses' seven discourses are as follows :

First discourse, Deuteronomy 1:6 to Deuteronomy 4:40, with an historical introduction (Deuteronomy 1:1-5); a short survey of the events of the journey from Mt. Sinai to the Jordan, with practical reflections on Israel's duty.

Second discourse, Deuteronomy 5-11, with an historical introduction (Deuteronomy 4:45-49). This comprises D laws (cf. the Decalogue, Deuteronomy 5:6-21) but mainly exhortations on Israel's duty to worship and serve Yahweh as the only true God. The sin of idolatry is constantly emphasized.

Third Discourse, Deuteronomy 12-26 with Deuteronomy 28, including an historical introduction (Deuteronomy 4:44). This consists of laws political, social, and religious (with promises and threats in Deuteronomy 28), ostensibly for the government of the nation when it has settled in its new home. Here for the first time in the book (see Deuteronomy 12:5) the fundamental principle of the D legislation, the centralisation of worship, is taught, the earlier laws of J, E, etc., being modified to suit this principle (see especially Deuteronomy 16:1-17, the laws of the three annual festivals).

Fourth discourse, Deuteronomy 29:1 to Deuteronomy 30:20; exhortations to observe the terms of the covenant with Yahweh, with threats of punishment for disobedience and promise of restoration from exile for obedience.

Fifth discourse, Deuteronomy 31:1-13; Moses encourages the people, appoints Joshua his successor, and places the new (D) law in charge of the Levites.

Sixth discourse, the so-called Song of Moses (Deuteronomy 32:1-47), with introduction (Deuteronomy 31:16-30, except Deuteronomy 31:23).

Seventh discourse, Deuteronomy 33; containing the "Blessing of Moses." The rest of the book has been interwoven or added to so as to complete the history and literary form, such as the accounts of the death and burial of Moses (Deuteronomy 32:48-52 P, 34 P, J, E, RD).

It is interesting that in Ex.-Nu. God is the speaker, Moses being the reporter. In D, on the contrary, Moses is the speaker (see Deuteronomy 5:1 ff.): this is in accordance with the wish of the people expressed to Moses (see. Deuteronomy 1:5; Deuteronomy 1:25-31, Deuteronomy 18:15; Exodus 20:19 (E)).

IV. Authorship and Date. 1. Negatively.—The following statements are capable of conclusive demonstration. (a) That Moses is not the author of Dt. Nowhere throughout the Pentateuch does he appear as author (p. 121). Many passages in Dt. imply that the writer resided W. of the Jordan, i.e. in Canaan (Deuteronomy 1:1 *, etc.). There are innumerable passages which Moses could not have written (see Deuteronomy 2:34 ("at that time"), Deuteronomy 3:11, and especially Deuteronomy 34:10-12). The teaching of the book is later than that of Amos, Hosea, and even Isaiah, not to speak of Moses. The present writer holds, nevertheless, that the basal teaching about God, pure worship, and right conduct taught in Dt. (cf. especially the Decalogue, Deuteronomy 5:6-21) is traceable farther back than even the age of Moses. (b) That the author or authors of Dt. could not have written the preceding four books of the Pentateuch, because the laws in Dt. (cf. those about the festivals, Deuteronomy 16), representing a certain stage in the evolution of Heb. legislation, contradict those of J, E, and P in the previous books, and the same is true of the general teaching about God, sin, sacrifice, etc. There are, besides, many historical discrepancies between Dt. and the preceding books (cf. Deuteronomy 17:9-13 and Exodus 18:13-26 (J), etc.) (c) That Dt. cannot have proceeded from one hand, though the sources used (J, E, P, D, etc.) have been so selected and manipulated that the whole book, with slight exceptions, bears the stamp of one man's dominating mind and is pervaded by the same practical religious spirit. Dt. stands in sharp contrast with the first four books of the Pentateuch in this respect.

2. Positively.—The peculiar legislation of Dt. does not seem to have been applied, even if it was known, before the last quarter of the seventh century B.C. If the reforms instituted by Josiah (640-609 B.C.) about 620 B.C. (see 2 Kings 23:1-15) be compared with the teaching of Deuteronomy 12 ff., it will be seen that he acted in harmony with this code. Thus the high places were suppressed (Deuteronomy 12:3; cf. 2 Kings 23:8-10; 2 Kings 23:13), heathen altars and idols destroyed (123; cf. 2 Kings 23:4-12), etc. Now it is expressly stated in 2 Kings 22 f. that Josiah was induced to set about these religious reforms by the discovery in the Temple of a book of the Law in accordance with which he acted. Most modern scholars agree that this "book of the Law" is identical with the original part of Dt. (at least Deuteronomy 12:1 to Deuteronomy 19:13 with slight omissions). It is noteworthy that the doctrine of one sanctuary and the consequent sinfulness of sacrificing at high places is not taught by any prophet before Jeremiah, who lived when Josiah's Law-book was discovered and that king's reforms were inaugurated. Moreover, the peculiar phraseology of Dt. occurs throughout Jeremiah (see Driver, ICC, p. xciii). It is natural to conclude from these and many other considerations that Josiah's Law-book and D are the same. The influence of D is traceable in portions of Samuel, throughout Kings (see on these books), and in late (P) parts of Gen., Nu.: or must we assume an earlier date than 621 B.C. for centralisation of worship and the consecration of Levi to the priesthood? (See Deuteronomy 10:5 f.* and Deuteronomy 33:8-11*.) Yet that the Law-book found by Hilkiah was not identical with our Dt. is almost certain. (a) It was read through twice in one day (2 Kings 22:8; 2 Kings 23:2). (b) It was pre-eminently a book of precepts about worship, sacrifice, etc. (c) It is in Deuteronomy 12:1 to Deuteronomy 19:13 that the doctrine of a central sanctuary and its consequences are taught, and this may represent the original D. (d) On the other hand, Deuteronomy 12-26 with Deuteronomy 28 go well together, and form a unity as regards teaching and style, and not improbably these chapters (with slight omissions) constitute the original code. The curses of Deuteronomy 28 for disobedience would explain Josiah's fears of the consequences if the new law were not obeyed (2 Kings 22:13). We must add Deuteronomy 4:44, apparently an introduction to 12ff. Deuteronomy 5-11 is an independent piece in which no notice at all is taken of the great law of D—that all sacrificial worship must be at the one place which Yahweh should choose.

It is evident from 2 Kings 22 that the Law-book found in the Temple had been written long enough before it was discovered to have been lost and even forgotten. According to 2 Kings 18:1-8 (unnecessarily rejected by some) Hezekiah (727-699 B.C.) inaugurated reforms similar to those required by D and carried out by Josiah (2 Kings 22). It seems a likely hypothesis that the Dt. code was compiled about that time, but that owing to the religious persecutions of the next reign (Manasseh, 698-643 B.C.) the reform movement was stopped and its literary endorsement (D) suppressed (but see pp. 45, 74f., 129).

The present Dt. makes large use of JE, the laws in which are adapted, and the historical parts of which it follows, but a later editor has drawn upon P. though in a very few instances (Deuteronomy 1:3, Deuteronomy 32:48-52, Deuteronomy 34:1; Deuteronomy 34:7-9, etc.). It may, however, be safely assumed that Dt. was written in ignorance of P and before P was compiled, i.e. before c. 500 B.C.: though an editor of subsequent times made some additions as late as c. 400 B.C.

Jerome (died A.D. 420) was the first to suggest that Dt. and Josiah's Law-book were identical; but his suggestion was ignored by nearly all scholars until comparatively recent times.

Staerk, Steuernagel, and Cornill (IOT, p. 60) hold that the parts where Israel is addressed in singular ("thou," etc.) and plural ("ye," etc.) represent different sources, a view which involves an unnatural breaking up of sections and verses.

Bearing of the Aramaic Papyri on the Question of the Date of D.—According to the Aramaic papyri (p. 79, Jer. 248) recently discovered in Upper Egypt and edited by Sayce-Cowley, Sachau, and others, there was at Syene (= Assouan) in 525 B.C., when Cambyses invaded Egypt, a Jewish temple with its priesthood and ritual (sacrifice, etc.). This was in contravention of the law of one sanctuary. Some have drawn the conclusion that D is later than 525 B.C. Others, supporting an early (Mosaic?) date, see in these papyri evidence that the non-observance of the D code is no proof of its non-existence. The present writer makes the following suggestions: (a) This temple may have been erected immediately after the destruction of the Jerusalem sanctuary and intended to take its place, at least temporarily. (b) It is possible that the Jews of Egypt, finding the Jerusalem Temple too distant, felt themselves justified in setting up a temple of their own. There might well have been among them members of the Levitical guild. (c) Perhaps this temple at Syene was erected by priests and others belonging to the northern kingdom soon after its fall in 722 B.C., i.e. prior to the publication of D: indeed, this kingdom could hardly be expected to recognise a code which implied its own effacement and the cessation of its own religious life.

Peculiar Teaching of Deuteronomy.—The main points are the following: (a) That Yahweh is the only true God, the only God that really exists (see Deuteronomy 3:24; Deuteronomy 6:4). (b) That He has chosen Israel to be His peculiar people (Deuteronomy 10:15, etc.). (c) That the tribe of Levi is to be set apart for the priesthood (see Deuteronomy 10:8). (d) That all sacrificial worship should be performed at the one place which Yahweh should choose (i.e. Jerusalem; see Deuteronomy 12:1-28*). (e) That obedience to Yahweh pays here and now (see Deuteronomy 4:1).

Literature.—For works dealing with the sources of the Hexateuoh in general (including Dt.), see p. 132.

Commentaries: (a) Wheeler Robinson (Cent.B, a skilful compend of notes based on the latest authorities); (b) Driver (ICC, the best in English, makes large but independent use of Dillmann); (c) Dillmann (KEH, very full and scholarly); Steuernagel (HK); Bertholet (KHC); Hoffmann (on Deuteronomy 1:1 to Deuteronomy 21:9 cites Jewish authorities and defends traditional views). Other literature: P. Kleinert, Das Deut.; Staerk, Das Deut.; Steuernagel, Der Rahmen des Deut. and Die Entstehung des Deut.; Pukko, Das Deut.; McNeile, Deuteronomy, its place in Revelation; Articles in Bible Dictionaries, especially EBi. (Moore).

01 Chapter 1 

Verses 1-5
Deuteronomy 1:1-5. Historical introduction to Deuteronomy 1:6 ff.: a compilation, perhaps intended to introduce the whole book. 

Deuteronomy 1:1. beyond Jordan: therefore the writer dwelt W. of the Jordan; so Deuteronomy 1:5 and often, Deuteronomy 3:8; Deuteronomy 3:20; Deuteronomy 3:25.—Araban (lit. "waste region"): the low-lying valley of the Jordan, the Sea of Galilee and Dead Sea, extending from the Sea of Galilee to the Red Sea (Gulf of Akabah

Deuteronomy 1:2. Horeb in D and E = Sinai in J and P (see Deuteronomy 33:2).

Deuteronomy 1:3. From P: its P origin is revealed by the date note and the word translated "eleventh."

Deuteronomy 1:4. Sinon: Numbers 21:21*.—Og: p.64, Numbers 21:33*.—Amorites in E and D = Canaanites in J i.e. the pre-Israelite population of W. Palestine. Read (with LXX) "and at Edrei": Og had two royal residences.

Deuteronomy 1:5. began: the Heb. means "to undertake" or "set about a task."—this law: i.e. the D law which, however, begins at Deuteronomy 12. The word translated "law" (torah) means "instruction," though following the LXX (nomos) and Vulg. (lex) it is rendered by a word = "law" in most modern VSS. The Heb. word came to denote the authoritative teaching of prophets (1 Samuel 10:25, Isaiah 1:10*, etc.) and of priests (see Leviticus 10:11, etc.). In D and in writings of the D school it becomes a technical term for the D code (see Ezra (Cent. B), pp. 8ff.). The Jews use the word for the Pentateuch, but it never has that sense in the OT. See p. 121, Proverbs 3:1*.

Verses 6-8
Deuteronomy 1:6 to Deuteronomy 4:40. Moses' first discourse, based on JE in Ex. and Nu. though possessing peculiar features due to a Deuteronomic editor.

Deuteronomy 1:6 to Deuteronomy 3:29. Moses Reviews the Journey of the Israelites from Horeb.

Deuteronomy 1:6-8. The words suggest that the Israelites would be able to take possession of the land immediately they entered it; cf. Joshua, which describes such an entrance into Canaan. The more historical view is that given by Judges.

Deuteronomy 1:6. The Lord . . . spake: where? (cf. Exodus 33:1).

Deuteronomy 1:7. hill country, etc.: a common name for W. Palestine from its leading physical characteristics; Deuteronomy 1:4* (Amorties).—all the places, etc.: render, "all their bordering peoples" (or tribes).—Araban: I*. Here it means that part of it which stretched from S. of Sea of Galilee to some fifty miles S. of Dead Sea.—lowland: (pp. 31f.), the flat country of the Philistines.—South: Heb. Negeb, the technical term for the barren region S. of the Judæan mountains (p. 32). The writer's use of the word for S. shows that he lived W. of the Jordan.—the sea shore: i.e. the maritime plain to the N. of Philistia.—the land of the Canaanites: probably an interpolation.—Lebanon . . . Euphrates: the ideal boundaries N. and E.; Deuteronomy 11:24, cf. Joshua 1:4.

Deuteronomy 1:8. This oath is often mentioned by JE (Genesis 24:7, etc.) and in Dt. (Deuteronomy 3:5; Deuteronomy 6:10; Deuteronomy 6:18; Deuteronomy 6:23, etc.). The contents of the oath are expressly stated in Genesis 22:16 f. only (see Genesis 26:3 f. (J)

Verses 9-18
Deuteronomy 1:9-18—cf. Exodus 18:13-26* (E)). The idea of appointing judges to assist Moses is in Exodus 18:17-23 suggested by Jethro not, as here, by Moses himself. The parallel passage differs also as to the time. See Deuteronomy 16:18-20* and Deuteronomy 17:8-13*, where further provision is made for the administration of justice.

Deuteronomy 1:15. officers: Deuteronomy 16:18*.

Deuteronomy 1:16. a man and his brother: a Hebraism meaning "one man and another."—the stranger: better "sojourner" (p. 110, Leviticus 17:8 f.*). The Heb. word (ger) denotes an alien who has settled permanently among the Israelites. In the earlier codes he had no legal status, and was, therefore, liable to be oppressed and wronged; see Exodus 22:21; Exodus 23:9 (JE). In post-exilic times (P, etc.) he had become a naturalised Jew (i.e. a proselyte, the word used in the LXX), having the privileges and responsibilities of full citizenship; cf. Exodus 12:49 (P), Leviticus 24:22 (H), etc. See HSDB, Stranger. Heb. treated the alien much more humanely than Bab. law (Deuteronomy 15:12-18*).

Deuteronomy 1:17. God decides through the Urim and Thummim (Exodus 28:30, pp. 100f.). and through His laws.—In Deuteronomy 1:19-46 (from Horeb to Kadesh) the narrative interrupted by Deuteronomy 1:9-18 is resumed.

Verses 19-46
Deuteronomy 1:19. great and terrible wilderness (Deuteronomy 8:15); i.e. the desert of et-Tih between the peninsula of Sinai and S. Palestine.—as . . . commanded us: cf. Deuteronomy 1:7.

Deuteronomy 1:24. valley of Eshcol: Numbers 13:23*.

Deuteronomy 1:28. sons of the Anakim: Heb. "necked," i.e. "long-necked" people. The phrase means simply tall, giant-like folk. Anak is not a proper name (see Numbers 13:28).

Deuteronomy 1:32. Render, "Yet in spite of this utterance" (of mine), etc.

Deuteronomy 1:33. Exodus 13:21* (J) and Exodus 40:34-38* (P), cf. Numbers 9:15-22; Numbers 10:11 f., Numbers 14:14, Psalms 105:39 (see note in Cent.B).

Deuteronomy 1:35. of this evil generation: omit with LXX and Numbers 14:22 ff.; its omission is required by the sense and by Heb. grammar.

Deuteronomy 1:36. save Caleb: so D and J (Numbers 14:24); in P (Numbers 14:30) Joshua is added.—the land: i.e. Hebron and neighbourhood (Numbers 13:22 ff. (JE), Joshua 14:12-14).—the Lord (Yahweh): read, "me" (Heb. consonants identical).

Deuteronomy 1:37. According to D (see also Deuteronomy 3:26, Deuteronomy 4:21) Moses is prevented from entering Canaan on account of the people's disobedience at Kadesh in the second year of the Exodus, but according to P (Deuteronomy 32:50 f., Numbers 20:12; Numbers 27:13 f.) it is on account of his own presumption at the same spot thirty-seven years later when he struck the rock.

Deuteronomy 1:38. standeth before: the attitude of one who serves (see 1 Kings 10:8, cf. Exodus 33:11).

Deuteronomy 1:39. The verse should begin with, "But your children"; the foregoing words, absent from the LXX and superfluous for the sense, are taken from Numbers 14:31.

Deuteronomy 1:40. Red Sea: go LXX, Vulg.; Heb. "Sea of Reeds"; probably the Gulf of Akabah.

Deuteronomy 1:41-46. Numbers 14:39-45 (JE).

02 Chapter 2 
Verses 1-15
Deuteronomy 2:1-15. From Kadesh-barnea to Wady-Zered.—The present passage seems to contradict the parallel narrative in Numbers 20 f.

Deuteronomy 2:1 b. i.e. we lingered in the neighbourhood of Mt. Seir a good length of time, viz. thirty-eight years (Deuteronomy 2:7; Deuteronomy 2:14).

Deuteronomy 2:4. border: better, "bordered territory," the Heb. word means both.—your brethren: i.e. kinsmen (see Genesis 25:23-26; Genesis 36:43, Amos 1:11, Obadiah 1:10; Obadiah 1:12, Malachi 1:2). In deit 23:7 the Israelites are commanded to treat their Edomite kinsmen in a friendly way. But from the destruction of Jerusalem in 586 B.C. onwards, the feelings between the Jews and Edomites (from Edom = Esau) continued to be bitterly hostile.

Deuteronomy 2:6. cf. Genesis 14:23.

Deuteronomy 2:8. by: read (with LXX, Vulg.) "through."

Deuteronomy 2:8 b. - Deuteronomy 2:25. They are to pass through the territory of Moab and Ammon, but without harassing them (cf. Deuteronomy 2:3 ff. of the Edomites). Moab and Ammon were sons of Lot by his elder and younger daughter respectively (Genesis 19:36 f.). Since Lot was Abraham's nephew, the Moabites and Ammonites were likewise kinsmen of the Hebrews. But in Gen., etc. personal names stand generally for families or tribes.

Deuteronomy 2:9. Ar: Numbers 21:15* (E).

Deuteronomy 2:10-12. An archological note by an editor. The men of a fabled past have often figured in folklore as giants (see ERE, vi. pp. 191ff.)

Deuteronomy 2:10 f. Emim, Rephaim: Genesis 14:5*.—Anakim: Deuteronomy 1:28*.

Deuteronomy 2:12. Horites: Genesis 14:6*.—as Israel did: betraying a writer who lived long after the Conquest.

Deuteronomy 2:13. Zered: i.e. the modern Wady Kerak, which enters the Dead Sea at its N. end.

Verses 20-36
Deuteronomy 2:20-23. Antiquarian note by an editor (cf. Deuteronomy 2:10-12).

Deuteronomy 2:20. Zamzummim: the Zuzim of Genesis 14:5*, so Keil and others.

Deuteronomy 2:22. unto this day: frequent in Dt. (Deuteronomy 3:14, etc.), Jos., and Jg. in a similar context. The implication is that the state of things described continued down to the writer's day.

Deuteronomy 2:23. Avvim (better "Awwim") dispossessed by the Philistines (Deuteronomy 2:12; Deuteronomy 2:21 f.) with whom, however, they are mentioned in Joshua 13:4.—Caphtor (the home of the Philistines, Amos 9:7*, Jeremiah 47:4) is Crete.

Deuteronomy 2:24-37. Numbers 21:21-32* (JE), which is older. The Israelites were not restrained by ties of kinship from attacking the Amorites and their king Sihon when their request was refused.

Deuteronomy 2:24. Arnon: pp. 32f., Numbers 21:13 f.*

Deuteronomy 2:29. It is not distinctly stated (except in the LXX) in Deuteronomy 2:2-8 that the Edomites ("children of Esau") acceded to Israel's request; nor is the contrary stated or suggested. According to Deuteronomy 23:4 and Numbers 20:18-21 (JE) they definitely rejected Israel's proposal and according to Deuteronomy 23:4 the Moabites did the same. We have to do simply with different traditions. Many, however (Driver, etc.), hold that Edom's refusal belongs to an earlier period, and that it took place in W. not E. Moab.

Deuteronomy 2:30. hardened: Exodus 4:21 (E), Deuteronomy 7:3* (P).—his spirit, his heart: i.e. him. The emphatic personal pronoun is often thus expressed (Deuteronomy 4:9*). The parallel clauses "hardened him," "made him obstinate," mean the same thing.

Deuteronomy 2:32. at: render, "to"

Deuteronomy 2:34. utterly destroyed: Heb. "put under a ban," "to tabu." The verbal root occurs in the cognate languages as well as Heb., and denotes literally to cut off, to separate; then to withdraw from common use (tabu) with a view to complete surrender to deity as a sacrifice. Hence it comes to mean, "to destroy utterly." In the Moabite Stone (lines 11-17) Mesha says he had devoted (same Semitic word) Israel to Ishtar. Generally among the Israelites, as among other people, the ban arose from a vow to devote to deity a part or the whole of the booty obtained in the event of victory. In the OT, and especially in Dt. (see Deuteronomy 20:17 ff.), the ethical character of the ban is strongly insisted upon. The goim or non-Israelites are to be offered up as a sacrifice to Yahweh lest they should corrupt the morals and religion of the chosen race. Three degrees of the war-ban may be traced in Dt. and in other parts of the OT. (a) That in which every man, woman, and child of the enemy and also their property of every kind was devoted, i.e. utterly destroyed (see Deuteronomy 13:16, etc.). (b) The ban of the second degree stopped short with the devotion, i.e. the destruction, of men, women, and children; cattle and the rest of the spoil being reserved by the victors for their own use (see Deuteronomy 2:34 f. Deuteronomy 3:6 f. Deuteronomy 7:2, etc.). (c) The third degree is represented by the law laid down in Deuteronomy 20:10-15, men alone being devoted to destruction. In Numbers 31:17 f. (P 8) and Judges 21:11 f. (LXXB) it is the virgins only that are spared (see pp 99, 114, Joshua 6:17*, and "Ban in HSDB).

Deuteronomy 2:36. Gilead proper was divided by the Jabbok into a northern and southern half. Sihon's kingdom lay S. of this river (Deuteronomy 3:10*).

03 Chapter 3 
Verses 1-7
Deuteronomy 3:1-7. A shorter account of the victory over Og, king of Bashan, occurs in Numbers 21:33-35, based on the present passage, the first person plural being changed to the third to suit the new context.

Verses 8-17
Deuteronomy 3:8-17 gives an account of the distribution, between Reuben, Gad, and half Manasseh, of the territories taken from the two Amorite kings, Sihon and Og.

Deuteronomy 3:8. beyond Jordan: see Deuteronomy 1:1.

Deuteronomy 3:9. The same mountain bore the names (a) Hermon, i.e. sacred mount, perhaps the root is that of the verb "to devote" (Deuteronomy 2:34*), cf. harem (Arabic), temple, women's enclosure; (b) Sirion, the Sidonian name; (c) Senir (so read in Deuteronomy 4:48 for "Sion"), the Amorite name. Yet in 1 Chronicles 5:23 and Ca. Deuteronomy 4:8 Senir and Hermon are differentiated.

Deuteronomy 3:10 continues Deuteronomy 3:8, Deuteronomy 3:9 being an editorial insertion.—plain: the elevated plateau N. of the Arnon on which Moab lay (Deuteronomy 4:43, Joshua 13:9).—Gilead here includes the two halves (so Numbers 32:29). In Deuteronomy 2:36* the southern, in Joshua 13:31 the northern half is alone meant.

Deuteronomy 3:11. his . . . iron: render, "his sarcophagus was a sarcophagus of black-basalt." The Heb. barzel is used not only for iron, but also for black-basalt, one-fifth of which is usually iron (Deuteronomy 8:9). Huge black-basalt sarcophagi have been discovered in the region here spoken of. There is a later and fuller version of the narrative of Deuteronomy 3:12-20 (settlement of the E. Jordan tribes) in Numbers 3:21-38*. The two accounts differ in many respects.

Deuteronomy 3:14-17 (supplementary notices of the territory of the E. Jordan tribes) is evidently a late and clumsy compilation, repeating, and in part contradicting Deuteronomy 3:12 f., designed probably to reconcile Deuteronomy 3:12 f. with *Numbers 32:39; Numbers 32:41*, from which Deuteronomy 3:14 f. is in part taken.

Deuteronomy 3:14. Jair, i.e. Havvothjair: Numbers 32:41* (P).—unto this day: Deuteronomy 2:22*.

Deuteronomy 3:16. Omit (with LXX) the words, "The middle . . . thereof," or render, "the middle of the Wady being the border (or boundary)."

Deuteronomy 3:17. slopes: the same Heb. word occurs in Numbers 21:15. 

Verses 18-20
Deuteronomy 3:18-20. The E. Jordan tribes had promised to help the others to conquer the territory W. of the Jordan (Numbers 32:28-32*).

Verses 21-29
Deuteronomy 3:21-29. Moses encourages his successor (Deuteronomy 3:21 f. absent from Numbers 3:32)and prays, though in vain, to be allowed to cross the Jordan (Deuteronomy 3:23-29 recorded here only).

Deuteronomy 3:24 b. Which of the gods in whose existence and power the heathen believe can perform the mighty things which Thou hast wrought? The words do not necessarily prove that the writer believed in the real existence of heathen deities (cf. Exodus 15:11 (J), Deuteronomy 18:11 (E), Psalms 71:19; Psalms 77:13, etc., see Deuteronomy 6:4).

Deuteronomy 3:25. beyond Jordan: Deuteronomy 1:1*.—that goodly mountain: render, "that good (fertile) mountainous country."

Deuteronomy 3:26. See Deuteronomy 13:7*.

Deuteronomy 3:27. See Deuteronomy 34:1-4.

04 Chapter 4 
Verses 1-40
Deuteronomy 4:1-40. Second Part of Moses' First Address.—This contains exhortations to obedience from motives of self-interest and of gratitude to Yahweh, and forms an apparent logical unity with Deuteronomy 1:6 to Deuteronomy 3:29 : but the two pieces had probably a separate origin. The lessons in Deuteronomy 4:1-40 are not drawn immediately from chs. 1-3. The writer of 1-3 has in mind the events which followed the departure from Horeb: that of Deuteronomy 4:1-40 concentrates attention upon the theophany on Horeb.

Deuteronomy 4:27-31 seems to imply that the exile has taken place. Yet the editor of Dt. evidently regarded Deuteronomy 1:6 to Deuteronomy 4:40 as a unity, and the characteristic language and spirit of D runs through the whole.

Deuteronomy 4:1-4. Long life and possession of Canaan are often mentioned in Dt. as rewards of obedience.—statutes and judgments: Deuteronomy 4:45*. The principle of a fixed Canon of Scripture is involved in 2. At the close of his Code Hammurabi pronounces a blessing upon the man who will not deface or alter his law, and a curse upon anyone who will change it in the least degree.

Deuteronomy 4:3. because of: read, "in" (see Numbers 25:1-5).

Deuteronomy 4:4. The idea of cleaving to Yahweh is peculiar to Dt.

Deuteronomy 4:5. Render, "I teach," etc.

Deuteronomy 4:7. a god: render, "gods."

Deuteronomy 4:9. thy soul: Hebraism = "thyself" (emphatic), Deuteronomy 2:30*.—thy children: Dt. lays stress on the duty of training children (Deuteronomy 6:7, etc.).

Deuteronomy 4:10 f. Cf. Exodus 19:9 f., Ex. 1917f.

Deuteronomy 4:10. in Horeb: i.e. in the space in front of Horeb, so Deuteronomy 9:8, Deuteronomy 18:16. The duty of fearing Yahweh (Job 1:1) is often insisted upon in Dt.

Deuteronomy 4:13. The idea of a covenant between Yahweh and Israel holds a conspicuous place in Dt. and in allied writings of the OT, especially in Jer. Dt. mentions three covenants: (a) That made with the fathers in which Yahweh promises a numerous posterity (Deuteronomy 13:17) and the possession of the land of Canaan (Deuteronomy 6:18, cf. Genesis 15:18 (JE), etc.). (b) The covenant made at Horeb based upon the Decalogue (see Deuteronomy 5:7 ff., Deuteronomy 9:9 f., cf. Deuteronomy 4:23). (c) That made in the land of Moab, sharply distinguished from that of Mount Horeb in Deuteronomy 29:1 (Heb. rightly 28:69), see Deuteronomy 29:9; Deuteronomy 29:12; Deuteronomy 29:14; Deuteronomy 29:21, Deuteronomy 26:17-19. It is not strictly true that the conception of a covenant between Yahweh and Israel occurs first in D (see Hosea 2:18; Hosea 6:7 f., Genesis 15:18 (J), Deuteronomy 26:1-4 (J), and Deuteronomy 28:13 f. (J).—ten commandments: Heb. "ten words" (Exodus 34:28), hence the technical term "Decalogue" from the Gr. (LXX) rendering (deka logoi).—two tables of stone: in P "the two tables of the testimony" (Exodus 31:18).

Deuteronomy 4:15-24 gives reasons why Israel should not worship idols.

Deuteronomy 4:16. corrupt yourselves: render, "act corruptly."—graven image: Exodus 20:4*. The specific forms follow (cf. "molten image," Deuteronomy 9:12).

Deuteronomy 4:18. the water under the earth: the abyss of waters on which the earth was supposed to rest; see Genesis 1:6-8*, Genesis 49:25. Exodus 20:4, and Cent.B, "Psalms," vol. ii. p. 174f.

Deuteronomy 4:20. iron furnace: one heated sufficiently to melt iron (see Jeremiah 11:4, etc.).—a people of inheritance: a Hebraism, meaning "a possessed people" (see Deuteronomy 7:6).

Deuteronomy 4:21. for your sakes: Deuteronomy 1:37*, cf. Deuteronomy 3:26.—sware: Yahweh's oath to exclude Moses from Canaan is not mentioned elsewhere. Some omit the clause.—giveth: better here and elsewhere in the same connexion, "is about to give."

Deuteronomy 4:25-31 seems to presuppose the Exile if not also the Restoration.

Deuteronomy 4:25. provoke: the Heb. word, common in Dt., Jer., etc. means, "to annoy," "bother," not "to make angry" (so Deuteronomy 9:18, Deuteronomy 31:29, Deuteronomy 32:16; Deuteronomy 32:21; cf. Deuteronomy 9:7 a*).

Deuteronomy 4:26. Heaven and earth are summoned as abiding witnesses; see Deuteronomy 30:19, Deuteronomy 31:28, Deuteronomy 32; Isaiah 1:2, Jeremiah 2:12; Jeremiah 6:19.

Deuteronomy 4:31. merciful: better, "compassionate."

Deuteronomy 4:33 f. God: render in both verses "a god."

Deuteronomy 4:34. temptations: better, "testings" (see Deuteronomy 6:16). These and also the "signs" and "wonders" (lit. outstanding acts) refer all of them to the plagues of Egypt viewed on different sides.—by a mighty hand, etc.: a frequent expression in Dt. (Deuteronomy 5:15, etc.), cf. Jeremiah 32:21.

Deuteronomy 4:35; Deuteronomy 4:39 teach absolute monotheism.

Deuteronomy 4:36. instruct: in the moral and religious sense (see Deuteronomy 8:5, "chasten," same verb).—Add to Deuteronomy 4:36 "and didst live" (see Deuteronomy 4:33), and omit the first word of Deuteronomy 4:37. The difference in the Heb. is slight.

Deuteronomy 4:37. loved; Dt. dwells much on Yahweh's love (Deuteronomy 7:8; Deuteronomy 7:13, etc.) and also on Israel's duty to love Yahweh.—with his presence: Hebraism for "Himself"; "my presence" (lit. "face") in Heb. means, "I myself" (see Exodus 33:14 (J), and cf. Deuteronomy 2:30*, Deuteronomy 4:9*).

Deuteronomy 4:40. Obedience pays, so Dt. constantly teaches (see Deuteronomy 5:16; Deuteronomy 5:33, etc.). 

Deuteronomy 4:41-43 (three cities of refuge E. of the Jordan) is an interpolation, and has no connexion here with the preceding or succeeding verses. The sites are unknown (see Deuteronomy 19:1 ff.*, where the subject is introduced as if for the first time.

Deuteronomy 4:45-49 is the proper introduction to Deuteronomy 6-11 as Deuteronomy 4:44 is that to Deuteronomy 12-26 and Deuteronomy 28.

Deuteronomy 4:44. law: Deuteronomy 1:5*.

Deuteronomy 4:45. Render "these are the admonitions" (lit. "commands given in the presence of witnesses") "and the statutes" (lit. what is engraved on wood or stone, cf. CH) "and the ordinances" (lit. judicial decisions, then precedent laws).—Moses . . . Egypt: Moses could not have written so.

Deuteronomy 4:48. Sion: a clerical slip for "Sirion" (Deuteronomy 3:9*).

05 Chapter 5 

Introduction
Deuteronomy 5-11. Moses' Second Address.—This contains laws (Deuteronomy 5:6-21) and (mainly) exhortation based on the fundamental conception of Yahweh's uniqueness. This discourse had probably an independent origin, but it is exceedingly homogeneous, and conforms throughout with the type of composition characteristic of D. Many of the best scholars, including Driver, regard Deuteronomy 5-26 with Deuteronomy 28 as one continuous composition, not improbably (they think) the original D code.

Deuteronomy 6-11. Consists of a lengthy homily based on the first commandment (Deuteronomy 5:6). Israel is to worship and serve Yahweh alone.

Verses 1-21
Deuteronomy 5:1-21. Yahweh's covenant (Deuteronomy 4:13*) with Israel at Horeb (Deuteronomy 1:2*) and its obligations (Deuteronomy 5:6-21). With D's version of the Decalogue (Deuteronomy 5:6-21) compare the earlier form in Exodus 20:1-17* (E). Wellhausen is wrong in holding that there is a third (an older) version in Exodus 34:10-26. The following are the principal characteristics of Dt.'s rendering: (a) There are hortatory additions, (b) The statements are more definite and emphatic. (c) The wife's status is higher. (d) Dt. substitutes a humanitarian motive for the observance of the Sabbath (cf. Exodus 20:11*). (e) Dt. gives additional motives for honouring parents. (f) Deuteronomy 5:14 adds ox, ass, man-servant, woman-servant to the list in Exodus 20:10 f.

06 Chapter 6 

Introduction
Deuteronomy 5-11. Moses' Second Address.—This contains laws (Deuteronomy 5:6-21) and (mainly) exhortation based on the fundamental conception of Yahweh's uniqueness. This discourse had probably an independent origin, but it is exceedingly homogeneous, and conforms throughout with the type of composition characteristic of D. Many of the best scholars, including Driver, regard Deuteronomy 5-26 with Deuteronomy 28 as one continuous composition, not improbably (they think) the original D code.

Deuteronomy 6-11. Consists of a lengthy homily based on the first commandment (Deuteronomy 5:6). Israel is to worship and serve Yahweh alone.

Verses 1-3
Deuteronomy 6:1-3. Exhortation to obey Yahweh's commands, referring to the Decalogue (Deuteronomy 5:6-21) or to Deuteronomy 12 ff. to which it would make an excellent introduction, as it may have been originally.

Deuteronomy 6:1. commandment: better, "commandments"; Heb. uses the singular where in other languages the plural would stand.

Deuteronomy 6:2. fear: Deuteronomy 4:10*.

Deuteronomy 6:3. See Deuteronomy 4:1*.—milk and honey: Exodus 3:8*.

Verses 4-9
Deuteronomy 6:4 to Deuteronomy 11:32. General precepts resting upon the doctrine that Yahweh is the only true God.

Deuteronomy 6:4-9. Called by Jews the Shema from the first word—"Hear." The Shema, with other words from Scripture, is written on the parchment in the two phylacteries and in the door mezuzah, but that Deuteronomy 6:8 f. had no reference to such practices is evident from the context and from Exodus 13:9-16, Proverbs 1:9; Proverbs 3:3; Proverbs 6:21 where the figurative sense is alone possible. Phylacteries as the name implies, and also the mezuzah, were originally counter-charms among the Jews, as similar articles were among the Egyptians and other peoples. They are never referred to in the OT or in the Apocrypha, but they are mentioned by Josephus (Ant. iv. 1, viii. 13), as phylacteries are in the NT (Matthew 23:5*, etc.).

Verses 10-15
Deuteronomy 6:10-15. In the land promised them they will be tempted to substitute Canaanite deities for Yahweh and to swear by them. Oaths formed part of the social and commercial fabric of the time, and they are not forbidden here. Contrast Christ's teaching (Matthew 6:34 f.). In trading with Caananites it would require courage to refuse to swear by their gods.

Verses 16-25
Deuteronomy 6:16. See Exodus 17:7*, cf. Matthew 4:7.—tempt: better "test"; cf. the cognate noun ("temptation = testing) in Deuteronomy 4:34*.—Massah (= testing) is another cognate noun (Exodus 17:7*). The word-play is lost in the translation.

Deuteronomy 6:20-25. See Deuteronomy 4:10.

Deuteronomy 6:25. righteousness: i.e. prosperity as in II Isaiah.

07 Chapter 7 

Introduction
Deuteronomy 5-11. Moses' Second Address.—This contains laws (Deuteronomy 5:6-21) and (mainly) exhortation based on the fundamental conception of Yahweh's uniqueness. This discourse had probably an independent origin, but it is exceedingly homogeneous, and conforms throughout with the type of composition characteristic of D. Many of the best scholars, including Driver, regard Deuteronomy 5-26 with Deuteronomy 28 as one continuous composition, not improbably (they think) the original D code.

Deuteronomy 6-11. Consists of a lengthy homily based on the first commandment (Deuteronomy 5:6). Israel is to worship and serve Yahweh alone.

Verses 1-5
Deuteronomy 7. The native races of Canaan are to be exterminated and everything connected with their religion destroyed, lest Israel be seduced by them to idolatry. For the list of nations, see Genesis 15:19-21* and Exodus 3:8*; see also Deuteronomy 1:4.

Deuteronomy 7:2. utterly destroy: Deuteronomy 2:34*.

Deuteronomy 7:4. me: render "Yahweh" (same Heb. consonants). Moses is the speaker.

Deuteronomy 7:5. pillars (pp. 98f.): lofty altars, obelisks, used in heathen, perhaps sun-worship.—Asherim: p. 100, 1 Kings 15:13*. (A.V. "groves"; so Welsh, following LXX, Vulg.), representations in wood of the old Semitic goddess Ashera, mentioned (Ashirta) in the Tell el-Amarna tablets (p. 55). That pillars and Asherim are so often mentioned together supports the theory that the first were such altars as were used in sacrificing to the second.

Verses 6-24
Deuteronomy 7:6-24 gives reasons why Israel ought to serve Yahweh.

Deuteronomy 7:9. Render, "know therefore that Yahweh thy God is the" (i.e. the true, see Deuteronomy 4:35) "God, the faithful God, one who keeps His covenant to show lovingkindness to. them," etc.

Deuteronomy 7:10. Note the individualism of Dt. (see Deuteronomy 21:1-9*).

Deuteronomy 7:13. corn . . . wine (fresh made wine) and fresh (olive) oil are Yahweh's gifts, not those of the Baalim or Ashtaroth (gods and goddesses of the Canaanites).

Deuteronomy 7:15. evil diseases of Egypt: e.g. dysentery, elephantiasis, and ophthalmia.

Deuteronomy 7:16. snare: i.e. what leads to ruin, not what acts as an enticement to sin (see Isaiah 29:21).

Deuteronomy 7:20. hornet: Exodus 23:28.

Deuteronomy 7:26. See Joshua 7.—devoted thing: Deuteronomy 2:34*.

08 Chapter 8 

Introduction
Deuteronomy 5-11. Moses' Second Address.—This contains laws (Deuteronomy 5:6-21) and (mainly) exhortation based on the fundamental conception of Yahweh's uniqueness. This discourse had probably an independent origin, but it is exceedingly homogeneous, and conforms throughout with the type of composition characteristic of D. Many of the best scholars, including Driver, regard Deuteronomy 5-26 with Deuteronomy 28 as one continuous composition, not improbably (they think) the original D code.

Deuteronomy 6-11. Consists of a lengthy homily based on the first commandment (Deuteronomy 5:6). Israel is to worship and serve Yahweh alone.

Verses 1-20
Deuteronomy 8. Israel's duty to be faithful and obedient to Yahweh enforced by a recital of His loving treatment of them in the wilderness (Deuteronomy 8:1-17). Unless they are faithful they will perish as the Canaanites did (Deuteronomy 8:18-20).

Deuteronomy 8:2. prove: Deuteronomy 6:16* ("tempt," same Heb. verb).

Deuteronomy 8:3. manna: Exodus 16:14-35, Numbers 11:7-9*. The lesson of the manna is, that Yahweh can sustain human life by whatever means He wills or commands Jesus quotes but spiritualises the words (Matthew 4:4).

Deuteronomy 8:4. The miracle of the food was matched by another of the clothing—they wore not out during all the forty years (see Deuteronomy 10:18, Genesis 28:20). Rashi on this passage says that, as the children grew older, their clothes grew also, just as the shells of snails do.—swell: render "blister."

Deuteronomy 8:5. chasteneth: Deuteronomy 4:36* ("instruct").

Deuteronomy 8:7. brooks of water: better, "water wadies," i.e. such wadies as never become dry.—depths: i.e. the waters under the earth (see Deuteronomy 4:18*.

Deuteronomy 8:9. iron: render "basalt" (Deuteronomy 3:11*).—brass: render "copper." Brass was then unknown.—With Deuteronomy 8:11-18 cf. the similar warning in Deuteronomy 6:12.

Deuteronomy 8:11. judgements, etc.: Deuteronomy 4:45*.

Deuteronomy 8:15. fiery (i.e. "stinging") serpents: Numbers 21:6*, cf. Jeremiah 8:17.—The scorpion (mentioned in Dt. only) belongs to the spider family, its sting causing extreme pain and sometimes even death. The proper name "Akrabbim" (Joshua 15:3) means scorpions.

Deuteronomy 8:18. as at this day: Deuteronomy 2:22*.

09 Chapter 9 

Introduction
Deuteronomy 5-11. Moses' Second Address.—This contains laws (Deuteronomy 5:6-21) and (mainly) exhortation based on the fundamental conception of Yahweh's uniqueness. This discourse had probably an independent origin, but it is exceedingly homogeneous, and conforms throughout with the type of composition characteristic of D. Many of the best scholars, including Driver, regard Deuteronomy 5-26 with Deuteronomy 28 as one continuous composition, not improbably (they think) the original D code.

Deuteronomy 6-11. Consists of a lengthy homily based on the first commandment (Deuteronomy 5:6). Israel is to worship and serve Yahweh alone.

Verses 1-7
Deuteronomy 9:1-7 a. Israel's victory over the Canaanites due to the wickedness of their foes and Yahweh's promise.

Deuteronomy 9:6. stiffnecked: lit. hard, i.e. obstinate, of neck (Exodus 32:9). The figure is that of an animal which refuses to take the yoke.

Deuteronomy 9:7 a. provokedst . . . to wrath: Deuteronomy 4:25* where a Heb. verb of different meaning is similarly translated.

Verses 7-28
Deuteronomy 9:7 b-Deuteronomy 10:11 (or Deuteronomy 10:9). Narrative of the legislation on Mount Horeb; for the purpose apparently of illustrating Deuteronomy 9:7 a. This historical survey suddenly thrust into a hortatory context closely resembles Deuteronomy 1-3, and is thought by Horst and Bertholet to be by the same author. They agree with Steuernagel (who, however, says its closest affinities are with Deuteronomy 5) in holding it to be an interpolation here. But surely the history in this section is didactic and therefore hortatory. Deuteronomy 10:6 f. is, however, evidently an editorial addition. The narrative in Deuteronomy 9:7 b, ff. follows JE (Exodus 24:12 f; Exodus 32:10; Exodus 32:15; Exodus 32:19; Exodus 34:1).

Deuteronomy 9:9. tables of stone: Exodus 24:12*.—covenant: Deuteronomy 4:13*.

Deuteronomy 9:9-11. forty days: Exodus 24:18* (E).—I did . . . water: so Exodus 34:28, but the latter refers to Moses' third ascent of the mountain, not the first.

Deuteronomy 9:10 is perhaps a marginal gloss. Deuteronomy 9:10 a essentially = Deuteronomy 9:11 b.—finger of God: not of Yahweh; so the Divine finger (Exodus 31:18*).

Deuteronomy 9:12. molten image: Exodus 32:4 (cf. graven image, Deuteronomy 4:16, etc.).

Deuteronomy 9:13 repeats substance of Deuteronomy 9:12; Bertholet, therefore, rejects it.

Deuteronomy 9:14 f. See Exodus 32:10; Exodus 32:15; Exodus 32:19.

Deuteronomy 9:18. I fell down: better, "I lay me down."—as at the first: as regards time (forty days) and accompanying action (fasting, Deuteronomy 9:9). Moses spent forty days on the mountain waiting to receive the tables (J) and another forty days making intercession.

Deuteronomy 9:19. that time also: when besides did Yahweh listen to Moses' intercession? All the incidents of Moses' life are not recorded.

Deuteronomy 9:20. Not mentioned in Ex.

Deuteronomy 9:21. sin: that by which they sinned (see Amos 8:14, Micah 1:5). Exodus 32:20 adds that Moses made the people drink the water of the wady.

Deuteronomy 9:25. A continuation and in part a repetition of Deuteronomy 9:18. Though in vocabulary and matter Deuteronomy 9:26-29 resembles Exodus 32:11-13 (the first intercession) the occasion is different, the latter belonging to the time before the first descent (Deuteronomy 9:15=Exodus 32:15).

Deuteronomy 9:28. Cf. Exodus 32:12, Numbers 14:16.

10 Chapter 10 

Introduction
Deuteronomy 5-11. Moses' Second Address.—This contains laws (Deuteronomy 5:6-21) and (mainly) exhortation based on the fundamental conception of Yahweh's uniqueness. This discourse had probably an independent origin, but it is exceedingly homogeneous, and conforms throughout with the type of composition characteristic of D. Many of the best scholars, including Driver, regard Deuteronomy 5-26 with Deuteronomy 28 as one continuous composition, not improbably (they think) the original D code.

Deuteronomy 6-11. Consists of a lengthy homily based on the first commandment (Deuteronomy 5:6). Israel is to worship and serve Yahweh alone.

Verses 1-11
Deuteronomy 9:7 b - Deuteronomy 10:11 (or Deuteronomy 10:9). Narrative of the legislation on Mount Horeb; for the purpose apparently of illustrating Deuteronomy 9:7 a. This historical survey suddenly thrust into a hortatory context closely resembles Deuteronomy 1-3, and is thought by Horst and Bertholet to be by the same author. They agree with Steuernagel (who, however, says its closest affinities are with Deuteronomy 5) in holding it to be an interpolation here. But surely the history in this section is didactic and therefore hortatory. Deuteronomy 10:6 f. is, however, evidently an editorial addition. The narrative in Deuteronomy 9:7 b, ff. follows JE (Exodus 24:12 f; Exodus 32:10; Exodus 32:15; Exodus 32:19; Exodus 34:1).

Deuteronomy 10:1-3. Follows Exodus 34:1 f., Exodus 34:4 (JE), adding the allusion to the Ark, which, according to Exodus 37:1-10 (P), was made by Bezalel—a proof that D is independent of P and at times even of JE.

Deuteronomy 9:6 f. A fragment of a lost itinerary, perhaps from E (Numbers 33:31-33 (P)). These verses are obviously an interpolation.

Deuteronomy 9:6. there: i.e. at Moserah; according to the fuller account in Numbers 20:22-29 (P) Aaron died on Mount Hor. The Levitical priesthood characteristic of D (see Deuteronomy 17:9; Deuteronomy 17:18, etc.) is here implied. If with Dillmann and Driver we refer Deuteronomy 9:6 f. to E and Deuteronomy 9:8 f. to JE we have evidence of the existence of the Levitical and even of the Aaronic (see Deuteronomy 9:6) priesthood about 800 B.C. The duties imposed upon the Levites in Deuteronomy 9:8 belong exclusively to the Aaronites in P (see Numbers 4:1 f; Numbers 3:10; Numbers 6:23). The words unto this day prove that the writer knew nothing of the Priestly Code or of Ezekiel 40-48.

Deuteronomy 9:9. The Levites are to be supported out of the Temple gifts (see Deuteronomy 12:12, Deuteronomy 14:27; Deuteronomy 14:29, and especially Deuteronomy 18:1 f.; cf. Joshua 13:14; Joshua 13:33). They are often commended to the practical sympathy of Israel, but more especially the disestablished Levites ("the Levites") of the local sanctuaries (Deuteronomy 18:1-8*).

Deuteronomy 9:10 (render, "And I, even I, had stayed") summarises Deuteronomy 9:18 f., Deuteronomy 9:11 concluding the Horeb narrative, though it is doubtful whether Deuteronomy 9:10 f. belongs to what precedes (Dillmann, Driver) or to what follows (Bertholet). Perhaps it should be omitted.

Verses 12-22
Deuteronomy 10:12 to Deuteronomy 11:32. Resumes Moses' second address interrupted by the long didactic narrative of Deuteronomy 9:7 b - Deuteronomy 10:11.

Deuteronomy 10:12-22 - Deuteronomy 11. Reasons why Israel should fear and serve Yahweh.

Deuteronomy 10:12. Cf. Micah 6:8.

Deuteronomy 10:16. Physical circumcision implied consecration of the entire man to Yahweh. The verb "to circumcise" came thus to be used figuratively of the heart (Deuteronomy 2:30*) as here (so Deuteronomy 30:6, Jeremiah 4:4), of the lips (Exodus 6:12), of the ear (Jeremiah 6:10).

Deuteronomy 10:17. God of gods and Lord of lords: one form of the Heb. superlative, i.e. the greatest God, lord (Deuteronomy 3:24*).—reward: better, "bribe" (see Deuteronomy 16:19, Deuteronomy 27:25, Exodus 23:8).

Deuteronomy 10:18. Render, "securing justice for the orphan and widow and loving the sojourner" (see Deuteronomy 1:16*), etc. The three classes mentioned were specially exposed to injustice through bribery, social influence, etc. They are often, therefore, along with the Levites (Deuteronomy 10:9*) described as objects of pity and help.

Deuteronomy 10:21. praise: i.e. object of praise (Jeremiah 17:14).

Deuteronomy 10:22. Omit with. The Heb. construction (beth essentiae) implies that they went down as (not with) seventy persons.—threescore and ten persons: i.e. all the Israelites in Egypt at the time. In Exodus 1:5 (F) it covers all the descendants of Jacob (including Joseph, his sons etc.). In Genesis 46 (P) the two traditions are combined.
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Introduction
Deuteronomy 5-11. Moses' Second Address.—This contains laws (Deuteronomy 5:6-21) and (mainly) exhortation based on the fundamental conception of Yahweh's uniqueness. This discourse had probably an independent origin, but it is exceedingly homogeneous, and conforms throughout with the type of composition characteristic of D. Many of the best scholars, including Driver, regard Deuteronomy 5-26 with Deuteronomy 28 as one continuous composition, not improbably (they think) the original D code.

Deuteronomy 6-11. Consists of a lengthy homily based on the first commandment (Deuteronomy 5:6). Israel is to worship and serve Yahweh alone.

Verses 1-32
Deuteronomy 11. Continues the exhortation to love and obey Yahweh, giving motives and promises and pointing out the consequence of disobedience.

Deuteronomy 11:2-7. Read (adding one Heb. consonant), "for ye are not as your children who know not and have not seen . . . midst of all Israel: for your eves, etc."—chastisement: Deuteronomy 4:36*.

Deuteronomy 11:5. See Exodus 15, Numbers 32.

Deuteronomy 11:6. See Numbers 16:25; Numbers 16:27; Numbers 16:32 (JE). Dt. using JE is silent about Korah mentioned by P (Numbers 26:9-11).

Deuteronomy 11:8 b. See Deuteronomy 4:1.

Deuteronomy 11:9. land . . . honey: Exodus 3:8*.

Deuteronomy 11:10. wateredst . . . foot: probably some irrigation contrivance is meant, by which water sluices communicating with the Nile were opened and closed. Erman affirms, but W. Max Mller denies, that the water-wheel (cf. modern Egypt) was used in ancient Egypt. A plentiful supply of rain, a great necessity in Palestine, is often mentioned in the OT as a proof of Yahweh's loving care; see Leviticus 26:4, Isaiah 55:10 f., Ezekiel 34:26, Hosea 6:3.

Deuteronomy 11:14. former rain: in November and December after seed-sowing.—latter rain: in March to April, it matures the grain, vitalised by the autumnal showers.

Deuteronomy 11:18-20. Almost verbatim as Deuteronomy 6:6-9*, though Deuteronomy 11:21 (cf. Deuteronomy 11:9) adds a promise. Steuernagel and Bertholet omit Deuteronomy 11:18-21.

Deuteronomy 11:24. Read, "from the wilderness" (in the S.) "to Lebanon" (in the N.) "and from the great river" (Euphrates in the E.) "to the western sea" (the Mediterranean). For these ideal boundaries, see Deuteronomy 1:7*. The Hebrews commonly named the cardinal points from their direction looking east, hence "hinder" = west.

Deuteronomy 11:30. Read, "Are they" (Gerizim and Ebal) "not on the other side of the Jordan, west of it" (adding one consonant) "on the western road in the land of the Canaanites, opposite to that Gilgal which is alongside the diviner's terebinth?" Omit which dwell in the Araban: it is senseless. The Gilgal named is the modern Julejib, 2½ miles SE. of Nablous (Shechem).—oaks of Moreh: render, "the diviner's terebinth" (Genesis 12:6; Genesis 13:18; Genesis 18:1, Joshua 24:26, Judges 6:11). The oak (including the terebinth) was among the ancient Semites and Kelts a sacred tree; hence oracles were sought from the deity supposed to dwell in it.

12 Chapter 12 

Introduction
Deuteronomy 12-26, 28. A code of laws (Deuteronomy 1-26) followed by promises to the obedient and threats of punishment for the rest (Deuteronomy 28): see Introd., p. 231. The great Deuteronomic law of one sanctuary is taught or implied in Deuteronomy 12:1 to Deuteronomy 19:13 and hardly in any other part of Dt. This section may, therefore, represent essentially the original Deuteronomic code (see Introd.).

Verses 1-28
Deuteronomy 12:1-28. The Law of One Sanctuary.—The local sanctuaries (originally Canaanite) with everything belonging to them, are to be destroyed, and all sacrifices are to be offered at the place which Yahweh should choose. Yet (Deuteronomy 12:15 f.) animals intended for food alone may be killed and eaten locally. Though the name Jerusalem does not occur in D, it is fairly evident that no other place can be intended by "the place which Yahweh . . . shall choose," etc., though A. Duff holds that the Deut. code originated in the Northern Kingdom before its fall, and that it aimed at making Shechem the one worship centre for both kingdoms (see his OT Theology, ii. 24ff.). Jer. and Dt. have so much in common (see Introd.) that one may be used to interpret the other. In Jeremiah 7:4-9; Jeremiah 31:6-12 Zion is distinctly mentioned as the one sanctuary. In P and related writings (Ezek., Ch., etc.) centralisation of worship at Jerusalem is assumed as undisputed. If Shechem were intended it is strange that no hint of this occurs in any extant document. Besides, there is evidence to show that D was not written until after the fall of the Northern Kingdom in Deuteronomy 7:22 B.C. (see Introd.).

Deuteronomy 12:5. place: the Heb. word (maqom), as the cognate Arabic one, means a sacred place. Dt. does not use the word bamah, "high place."

Deuteronomy 12:6. The sacred gifts (pp. 98-100) to be brought to the one sanctuary are the following (note the translation): (a) Whole-offerings, ‘oloth (Genesis 8:20, Leviticus 1*); lit. "that which goes (wholly) up" (to Yahweh); "burnt offerings" (EV) is misleading since other offerings were in part burnt. The idea of pure worship is best seen in this species of sacrifice, since the whole was offered up to Yahweh in the form of sacrificial smoke. (b) Partial offerings (EV "sacrifices"). The Heb. word (zebaḥim) usually denotes animal sacrifices in general, in P as contrasted with the cereal (meal) offerings (see Numbers 28); but in Deuteronomy 12:6; Deuteronomy 12:11; Deuteronomy 12:27, etc., it represents shelamim (Leviticus 3*), compensation offerings (EV wrongly "peace offerings"), part of which was offered to Yahweh, the rest being reserved for the social meal (Deuteronomy 12:7). The latter Heb. term occurs in Dt. but once. Deuteronomy 27:7, which is dependent on Exodus 20:24 (E). (c) Tithes (Leviticus 27:30, Numbers 18:21-24*). (d) Contributions (EV, "heave offerings of your hand" (see on Exodus 25:2 (P)). (e) Votive offerings, and (f) voluntary offerings, i.e. such as were given in addition to the legal requirements with (e) or without (f) a preceding vow (Deuteronomy 23:21-23). Neither sin nor guilt (trespass) offerings are mentioned; sacrifice in D has a joyous character.

Deuteronomy 12:11. your choice vows: better, "your chosen votive offerings," i.e, "what you choose to vow."

Deuteronomy 12:12. the Levite: Deuteronomy 10:8.—within your gates: i.e. in cities other than Jerusalem (see Deuteronomy 12:15).

Deuteronomy 12:15 f. is probably a marginal summary of Deuteronomy 12:20-25 and should be omitted.

Deuteronomy 12:15. the unclean and the clean: i.e. ceremonially so (1 Samuel 20:26); the law concerning sacrificial was more rigid than that concerning ordinary food.

Deuteronomy 12:17 continues Deuteronomy 12:14, but restores partial offerings (EV sacrifice).

Deuteronomy 12:20-22. This concession was due to the suppression of the local sanctuaries: animal food (formerly partaken of at sacrificial meals only) could under the Deuteronomic law be eaten at Jerusalem alone. Animals killed and eaten locally came now under the category of food and not sacrifice, the regulation being less stringent (Deuteronomy 14:4 ff.).

Deuteronomy 12:23-25. The prohibition of blood (because containing the "soul" not "life" is common to many peoples (see Genesis 9:4*, Leviticus 3:17, and cf. Frazer, Taboo and the Perils of the Soul, pp. 239-251).

Deuteronomy 12:26. Holy things . . . and . . . vows = obligatory and voluntary altar gifts.

Verse 32
Deuteronomy 12:29 to Deuteronomy 13:1. Yahwism must be kept free from all taint of Canaanite heathenism when Israel has entered Canaan. The danger would arise from the ancient belief that everyone should worship the god of the country in which he resides. D is an uncompromising Yahwist.

Deuteronomy 12:32 to Deuteronomy 13:18. Three classes of seducers to idolatry to be put to death. (a) The false prophet (Deuteronomy 12:32 to Deuteronomy 13:5). (b) The friend or relative (Deuteronomy 13:5-11). (c) Worthless Israelites (Deuteronomy 13:12-18). In the last case the seducers and the city seduced shall be devoted (Deuteronomy 2:34*) In the Heb. Deuteronomy 12:32 rightly begins Deuteronomy 13.

Deuteronomy 13:1. Dreams are one medium of prophetic inspiration, especially in E (Numbers 12:6, Joel 2:28); but it is not of the highest kind (Jeremiah 23:28).

Deuteronomy 13:2. A false prophet may foretell what really comes to pass. In Deuteronomy 18:22 he is known by the fact that what he foretells does not come to pass. On the other hand, the word of the true prophet is fulfilled (Jeremiah 28:9). What stamps the prophet as false in the present context is the doctrine.

Deuteronomy 13:6. Read (with LXX Sam.) "If thy brother the son of thy father" (=a half-brother) "or the son of thy mother" (=a full brother), see Genesis 27:29, Psalms 50:20. In a polygamous (non-polyandrous) state of society (see Deuteronomy 21:15) the same man has often two or more wives. In the East the woman never marries a second time.

Deuteronomy 13:9. The convicting witness, however nearly related to the culprit, must begin the punishment.

Deuteronomy 13:10. See Exodus 8:26. Stoning is the only form of capital punishment recognised in Heb. law. Perhaps it originated in the desire of avoiding blood-shedding (see Deuteronomy 12:23-25, Deuteronomy 21:22*, Genesis 4:10*).

Deuteronomy 13:13. base fellows: lit. "sons of worthlessness;" "sons of" in Heb. means persons possessing the quality of (see Oent. B on Psalms 79:11). Even if the Heb. word for the latter (Belial) is a proper name for the Babylonian Pluto (so Cheyne, Hommel, see Proverbs 6:12*) the phrase bears the same sense (see Cent. B on Psalms 10:15).

Deuteronomy 13:15. See Deuteronomy 23:4.

Deuteronomy 13:16. every whit: better, "as a whole offering," (cf. mg.). The Heb. word is used in Deuteronomy 33:10; it does not occur in Deuteronomy 13:6.—a heap: Heb. tel (cf. Tel el-kebir = "the great hill"); see Joshua 8:28 (Ai), Jeremiah 49:2 (Rabbah). cf. Isaiah 17:1; Isaiah 25:2, Jeremiah 30:18.
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Introduction
Deuteronomy 12-26, 28. A code of laws (Deuteronomy 1-26) followed by promises to the obedient and threats of punishment for the rest (Deuteronomy 28): see Introd., p. 231. The great Deuteronomic law of one sanctuary is taught or implied in Deuteronomy 12:1 to Deuteronomy 19:13 and hardly in any other part of Dt. This section may, therefore, represent essentially the original Deuteronomic code (see Introd.).

Verses 1-18
Deuteronomy 12:29 to Deuteronomy 13:1. Yahwism must be kept free from all taint of Canaanite heathenism when Israel has entered Canaan. The danger would arise from the ancient belief that everyone should worship the god of the country in which he resides. D is an uncompromising Yahwist.

Deuteronomy 12:32 to Deuteronomy 13:18. Three classes of seducers to idolatry to be put to death. (a) The false prophet (Deuteronomy 12:32 to Deuteronomy 13:5). (b) The friend or relative (Deuteronomy 13:5-11). (c) Worthless Israelites (Deuteronomy 13:12-18). In the last case the seducers and the city seduced shall be devoted (Deuteronomy 2:34*) In the Heb. Deuteronomy 12:32 rightly begins Deuteronomy 13.

Deuteronomy 13:1. Dreams are one medium of prophetic inspiration, especially in E (Numbers 12:6, Joel 2:28); but it is not of the highest kind (Jeremiah 23:28).

Deuteronomy 13:2. A false prophet may foretell what really comes to pass. In Deuteronomy 18:22 he is known by the fact that what he foretells does not come to pass. On the other hand, the word of the true prophet is fulfilled (Jeremiah 28:9). What stamps the prophet as false in the present context is the doctrine.

Deuteronomy 13:6. Read (with LXX Sam.) "If thy brother the son of thy father" (=a half-brother) "or the son of thy mother" (=a full brother), see Genesis 27:29, Psalms 50:20. In a polygamous (non-polyandrous) state of society (see Deuteronomy 21:15) the same man has often two or more wives. In the East the woman never marries a second time.

Deuteronomy 13:9. The convicting witness, however nearly related to the culprit, must begin the punishment.

Deuteronomy 13:10. See Exodus 8:26. Stoning is the only form of capital punishment recognised in Heb. law. Perhaps it originated in the desire of avoiding blood-shedding (see Deuteronomy 12:23-25, Deuteronomy 21:22*, Genesis 4:10*).

Deuteronomy 13:13. base fellows: lit. "sons of worthlessness;" "sons of" in Heb. means persons possessing the quality of (see Oent. B on Psalms 79:11). Even if the Heb. word for the latter (Belial) is a proper name for the Babylonian Pluto (so Cheyne, Hommel, see Proverbs 6:12*) the phrase bears the same sense (see Cent. B on Psalms 10:15).

Deuteronomy 13:15. See Deuteronomy 23:4.

Deuteronomy 13:16. every whit: better, "as a whole offering," (cf. mg.). The Heb. word is used in Deuteronomy 33:10; it does not occur in Deuteronomy 13:6.—a heap: Heb. tel (cf. Tel el-kebir = "the great hill"); see Joshua 8:28 (Ai), Jeremiah 49:2 (Rabbah). cf. Isaiah 17:1; Isaiah 25:2, Jeremiah 30:18.
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Introduction
Deuteronomy 12-26, 28. A code of laws (Deuteronomy 1-26) followed by promises to the obedient and threats of punishment for the rest (Deuteronomy 28): see Introd., p. 231. The great Deuteronomic law of one sanctuary is taught or implied in Deuteronomy 12:1 to Deuteronomy 19:13 and hardly in any other part of Dt. This section may, therefore, represent essentially the original Deuteronomic code (see Introd.).

Verses 1-21
Deuteronomy 14:1-21. Heathen customs to be avoided.

Deuteronomy 14:1 f. Heathen mourning rites.

Deuteronomy 14:1. cut yourselves: Leviticus 19:28*, cf. Leviticus 21:5.—baldness: the custom in mourning of shaving the hair between the eyes (i.e. on the top of the forehead). These are merely extreme forms of expressing grief; but most recent scholars regard them as survivals of acts of sacrifice, the blood and the hair being offered up to heathen deities or to dead but deified ancestors (p. 110). See Jeremiah 16:6, where both these customs are mentioned without censure.

Deuteronomy 14:3-20. Living creatures which may and which may not be eaten; see Leviticus 11:2-23* (P), with which the present section agrees closely, and Introduction to that chapter; also pp. 82f. No earlier code mentions these laws, nor have they any logical connexion with the fundamental principle of D (one sanctuary) or with Josiah's reform (2 Kings 22 f.). The Bible does not explain the origin of the distinction between clean and unclean animals beyond tracing it to the Divine command (Leviticus 11:1 f.). Very many theories have been proposed: see the Bible Dictionaries.

Deuteronomy 14:21. What is forbidden to the Israelites (animals that have died of themselves and have, therefore, the blood in them, Deuteronomy 12:23-25) may yet be offered to the sojourner (see Deuteronomy 1:16*) or sold to a foreigner because their religion allowed the consumption of such food.—Thou shalt not seethe . . . milk: see Exodus 23:19* (E).

Verses 22-29
Deuteronomy 14:22-29. Regulations respecting tithes. See Leviticus 27:30-33* and Numbers 18:21-32* (both P). The older codes are silent about tithes, but cf. Genesis 28:22 (E). The clause concerning firstlings in Deuteronomy 14:23 is an interpolation. They were given whole, not tithed, and the law as to them occurs in Deuteronomy 15:19-23*. The tithing of cattle and sheep is mentioned in Leviticus 27:32 (P) only. According to Deuteronomy 14:28 f. the tithe of the third year is to be kept in the several villages and towns (not taken to the one sanctuary to form a sacrificial meal, Deuteronomy 14:26) and distributed locally among the poor and needy. In P (Numbers 18:21) the whole is to be divided among the clergy, showing the increased influence and selfishness of the priesthood (see Deuteronomy 15:19-23 *). On Tithes, see p. 99; also Driver, ICC, 166-173 and the Bible Dictionaries.
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Introduction
Deuteronomy 12-26, 28. A code of laws (Deuteronomy 1-26) followed by promises to the obedient and threats of punishment for the rest (Deuteronomy 28): see Introd., p. 231. The great Deuteronomic law of one sanctuary is taught or implied in Deuteronomy 12:1 to Deuteronomy 19:13 and hardly in any other part of Dt. This section may, therefore, represent essentially the original Deuteronomic code (see Introd.).

Verses 1-18
Deuteronomy 15:1-18. Three laws in the interest of the poor: the Sabbatical year, or year of release (p. 102, Exodus 21:2-11*, Leviticus 25:39-55*).

Deuteronomy 15:1-6. Every seventh year (probably the same year was observed throughout the country) a creditor's right to distrain for debt was suspended (not, as some say, permanently cancelled). Foreigners, however (not sojourners, see Deuteronomy 1:16*) were deprived of this privilege (Deuteronomy 15:1-3). If, however, obedient to Yahweh, Israel would not need to borrow (Deuteronomy 15:4-6).

Deuteronomy 15:1. release: lit. "a letting drop."

Deuteronomy 15:7-11. The proximity of the year of release must not be allowed to check the flow of ordinary charity.

Deuteronomy 15:9. The evil eye (Deuteronomy 28:54-56) implies among many peoples jealousy (see Matthew 20:15).

Deuteronomy 15:12-18. See Exodus 21:2-6* (JE), the older, and Leviticus 25:39-46 (H), the later law, also p. 110. D goes beyond JE by including woman (Deuteronomy 15:12). H, however, allows foreigners (not sojourners) only to be slaves to Hebrews. CH, though it shows some concern for widows and the oppressed ( 171, 177) is yet on the whole a code of justice rather than one of pity for the needy; it makes a striking difference in the treatment of men and women ( 193) and rich and poor ( 14, 196, 202). D shows great concern for the sojourner (Deuteronomy 1:16*), the poor and the slave (Deuteronomy 23:15 f.), and recognises the claims of even dumb animals (Deuteronomy 22:6 f., Deuteronomy 25:4); the Babylonian code does none of those things.

Deuteronomy 15:17. For this rite (here a domestic one) see Exodus 21:6*, where it is a religious act. The change is necessitated by the Deuteronomic law of one sanctuary. The servant could not travel to Jerusalem in all such cases. [This is the view taken on p. 128, but possibly Exodus 21:6 contemplates taking the slave, not to the local sanctuary but to the threshold deities of the master's house (Exodus 12:22*). In that case the regulation is the same as here; but the Deuteronomist naturally drops the too heathenish reference to the Elohim.—A. S. P.]

Deuteronomy 15:18. the double, etc.: i.e. the master would have had to pay double what the slave had cost to a labourer hired in the usual way to do the same quantity of work.

Verses 19-23
Deuteronomy 15:19-23. The law concerning the first-born of cattle (not to be ploughed with) and sheep (not to be shorn) (see Exodus 13:11-16*, Exodus 22:29 f.*, Exodus 34:19 f. (all JE), and Numbers 18:15-18* (P)). The older laws are here modified to suit the law of one sanctuary, where alone the sacrificial family meal is now to be eaten. Exodus 22:30 cannot therefore be carried out. P reserves all the flesh for the priesthood (Deuteronomy 14:22-29*).

Deuteronomy 15:22. See Deuteronomy 12:15.
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Introduction
Deuteronomy 12-26, 28. A code of laws (Deuteronomy 1-26) followed by promises to the obedient and threats of punishment for the rest (Deuteronomy 28): see Introd., p. 231. The great Deuteronomic law of one sanctuary is taught or implied in Deuteronomy 12:1 to Deuteronomy 19:13 and hardly in any other part of Dt. This section may, therefore, represent essentially the original Deuteronomic code (see Introd.).

Verses 1-22
Deuteronomy 16. The Deuteronomic Laws of the Three Annual Pilgrimage Feasts.—These are adaptations of the older laws in Exodus 23:18*, Exodus 34:18-20; Exodus 34:22 f. (general regulations); Deuteronomy 12:21-27 (Passover); Deuteronomy 13:3-10 (Unleavened Bread), all J or E (see also Leviticus 23* (H) and Numbers 28 f., Numbers 9:1-4, Exodus 12:1-20*, Exodus 12:43-49*, (all P), also pp. 102-104. D in the present chapter lays stress upon the following points: (a) The feasts are to be observed at the one sanctuary (Deuteronomy 16:16), i.e. at Jerusalem. (b) The occasions are to be characterised by joyousness and liberality (Deuteronomy 16:16 f., etc.). (c) The Passover (Deuteronomy 16:1) becomes now a memorial feast. (d) See Deuteronomy 16:1-8*.

Deuteronomy 16:1-8. Deuteronomy 16:1-3 a, Deuteronomy 16:4 b - Deuteronomy 16:7 alone deal with the Passover, the rest treating of Massoth (Unleavened Bread). It is in D that these two originally distinct festivals are first fused into one, the former becoming virtually the opening day of the second (as in P).

Deuteronomy 16:7. roast: render, "boil" (cf. mg.). EV renders "roast" to reconcile with Exodus 12:9* (P), which, however, reflects the later custom.

Deuteronomy 16:9-12. Law of the Feast of Weeks.—See Exodus 34:22. It has these features: (a) D makes no allusion to the first-fruits as the other codes do. (b) D agrees with H (Leviticus 23:15 f.) in fixing the date of its observance (seven weeks—a week of weeks, hence the name—after the Passover), only the later law H mentions the specific day from which the calculation is to be made. (c) D shows, as usual, a special interest in the social and joyous aspect of the feast.

Deuteronomy 16:13-15. D is the first to fix the duration of the feast of Booths, though he does not name the exact days as H does (Leviticus 23:39). An eighth day is added in P (Leviticus 23:36, Numbers 29:35), and is mentioned in later literature (see Cent.B on Exodus 3:4).

Deuteronomy 16:16 f. See Exodus 23:17 (JE).

Deuteronomy 16:16. appear before: read, "see" (cf. Deuteronomy 31:11, Isaiah 1:12*).

Deuteronomy 16:18 to Deuteronomy 18:22 (except Deuteronomy 16:21 to Deuteronomy 17:7, see below). Laws Concerning the Officials of the Nation.—Those mentioned are: judges, the king, priests, and prophets. These laws reveal an acquaintance with the political, social, and religious circumstances of the late monarchy.

Deuteronomy 16:18-20. Local tribunals to be set up (the local sanctuaries used as such being now suppressed), presided over by lay judges and priestly assessors.

Deuteronomy 16:18. officers: Heb. "writers," cf. "scribes." Probably priests (associated in Deuteronomy 17:8-13 with lay judges) are meant; they acting as the legal authorities (cf. our "town clerk").

Deuteronomy 16:21-Deuteronomy 17:7. Laws Demanding Pure Worship and Suitable Sacrifices.—This breaks the connexion; its proper place is probably between Deuteronomy 12 and Deuteronomy 13.

Deuteronomy 16:21 f. Asherah . . . pillar: Deuteronomy 7:5*.
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Introduction
Deuteronomy 12-26, 28. A code of laws (Deuteronomy 1-26) followed by promises to the obedient and threats of punishment for the rest (Deuteronomy 28): see Introd., p. 231. The great Deuteronomic law of one sanctuary is taught or implied in Deuteronomy 12:1 to Deuteronomy 19:13 and hardly in any other part of Dt. This section may, therefore, represent essentially the original Deuteronomic code (see Introd.).

Verses 1-13
Deuteronomy 16:21-Deuteronomy 17:7. Laws Demanding Pure Worship and Suitable Sacrifices.—This breaks the connexion; its proper place is probably between Deuteronomy 12 and Deuteronomy 13.

Deuteronomy 17:1. See Leviticus 22:17-25*.—ox: Heb. means any head of large cattle, bull, cow, calf.—sheep: Heb. means any head of small cattle, ram, ewe, lamb, goat, kid.

Deuteronomy 17:2-7 probably preceded ch. 13 with which it has close affinities.

Deuteronomy 17:2. within . . . gates: Deuteronomy 12:12*.—covenant: Deuteronomy 4:13
Deuteronomy 17:6. two witnesses: Deuteronomy 19:15-21, Numbers 35:30.

Deuteronomy 17:8 to Deuteronomy 18:22. Office-bearers.—This continues Deuteronomy 16:18-20*.

Verses 8-13
Deuteronomy 17:8-13. A central tribunal to be established (at Jerusalem) to try cases too hard for the local courts (Deuteronomy 16:18-20); see Deuteronomy 1:9-18*.

Deuteronomy 17:8. Two (three?) sample cases are mentioned, viz. trials for murder (see Exodus 21:18) and for personal injury.—between plea and plea: probably a dittograph (cf. Heb.) If genuine, the reference will be to disputes about property, one putting his right or claim against another's (see Exodus 22:1 f.).

Deuteronomy 17:9. In primitive times sanctuaries were asylums and courts of justice (Deuteronomy 19:1-13*), the priests acting as magistrates. Here they seem to act as assessors (Deuteronomy 16:18 ff.*).

Verses 14-20
Deuteronomy 17:14-20. Law about the King that is to be.—This deals exclusively with the theocratic aspect peculiar to D: the picture of the ideal king here drawn was probably suggested by way of contrast to the reigning king (Hezekiah or Manasseh; cf. 1 Samuel 8:5, where D's antipathy to the monarchy inspired by what he saw is reflected).

Deuteronomy 17:15. choose: cf. 1 Samuel 10:24, 2 Samuel 6:21.

Deuteronomy 17:6. horses (for war, Deuteronomy 20:1*).

Deuteronomy 17:17. wives: 1 Kings 1:14 f.—silver and gold (cf. Isaiah 39): as in Solomon's case.

Deuteronomy 17:18. he shall write him: Hebraism = "there shall be written for him."—a copy: i.e. a duplicate of the Deuteronomic law. The LXX translates wrongly by "this repetition of the law," thus originating and confirming the common mistake that D is essentially a later edition of the laws in the previous books of the Pentateuch. This is contrary to the sense of the Heb. and to the contents of Dt., which omits most of the laws in Ex., Lev., and Nu, and contains laws absent from these books (Deuteronomy 17:14-20, etc.).

18 Chapter 18 

Introduction
Deuteronomy 12-26, 28. A code of laws (Deuteronomy 1-26) followed by promises to the obedient and threats of punishment for the rest (Deuteronomy 28): see Introd., p. 231. The great Deuteronomic law of one sanctuary is taught or implied in Deuteronomy 12:1 to Deuteronomy 19:13 and hardly in any other part of Dt. This section may, therefore, represent essentially the original Deuteronomic code (see Introd.).

Verses 1-5
Deuteronomy 18:1-5. The Priests, the Levites to be Supported by Altar Gifts.—The Jerusalem priests are intended. Deuteronomy 18:3 f. Contrast the later laws of Leviticus 7:34, Numbers 18:18; Numbers 18:12 (all P).

Verses 6-8
Deuteronomy 18:6-8. The Levites (i.e. the disestablished local priests, see Deuteronomy 10:9*) are on coming to Jerusalem to be accorded the status and emoluments of the priests of the central sanctuary. Contrast 2 Kings 23:9; perhaps the indiscriminate application of this law was found impracticable.

Deuteronomy 18:8. beside . . . patrimony: read and render (with Steuernagel) "except those who acted as heathen priests and practised necromancy." The change in the Heb. is insignificant; the MT is bad Heb. and gives no suitable sense.

Verses 9-22
Deuteronomy 18:9-22. Concerning the Prophet.—The Israelites are to consult Yahweh through His accredited messenger the prophet, and not through diviners who seek oracles by heathen methods. There is no parallel law in JE because about 800 B.C. and earlier the religious community was simple and undifferentiated: nor in P, where the priest is everything. For the several technical terms in Deuteronomy 18:10 f. (all denoting diviners of various kinds), see EBi. 1117, 2895, and especially later and longer articles on "Divination" and "Magic" in International Standard Bible Encyclopædia.

Deuteronomy 18:10. maketh . . . fire, etc.: read (with Geiger) "that burneth . . . in the fire" (transposing two consonants). The reference is to child-sacrifice (common among the Phœnicians, etc.) practised as a means of obtaining an oracle.

Deuteronomy 18:15-18. Contains no primary reference to the Messiah, though the words naturally suggest to Christian readers the Great Prophet (Acts 3:22; Acts 7:37). 

Deuteronomy 18:15 a. prophet: i.e. a succession of prophets.

Deuteronomy 18:18. The true prophet utters what comes to pass. Yet the false prophet may do the same (Deuteronomy 13:2*). The Heb. prophet is, however, one who speaks as Yahweh directs (the Heb. word means one inspired, lit. one made to bubble up), though his message may have reference to the future, especially in an ethical sense.
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Introduction
Deuteronomy 12-26, 28. A code of laws (Deuteronomy 1-26) followed by promises to the obedient and threats of punishment for the rest (Deuteronomy 28): see Introd., p. 231. The great Deuteronomic law of one sanctuary is taught or implied in Deuteronomy 12:1 to Deuteronomy 19:13 and hardly in any other part of Dt. This section may, therefore, represent essentially the original Deuteronomic code (see Introd.).

Verses 1-13
Deuteronomy 19:1-13. The cities of refuge (lit. of reception, Numbers 35:12 P) were in criminal law the substitute for the local, now disestablished, sanctuaries, each sanctuary in ancient times affording temporary protection for criminals whose guilt was not obvious (Numbers 35*, Joshua 20*). British churches have served the same purpose, (cf. the Sanctuary Knocker of Durham Cathedral and Frithstool of Beverley Minster and of Hexham Abbey). Blood revenge was the police of the primitive Aryan and Semitic peoples, and it needed such restraint as the law of asylum supplied. For the earlier law, see Exodus 21:12-14* (JE), and for the later, Numbers 35 and Joshua 20:1-6 (both P). The need for this law arose through the operation of the principle of one sanctuary. In Deuteronomy 19:1-7 Moses commands the establishment of three such cities W. of the Jordan, when the Israelites have settled in Canaan—no doubt on the sites of disused sanctuaries. When, however, Yahweh has extended their territory (Deuteronomy 19:8-10, see Deuteronomy 19:17), they are to appoint three other cities of refuge, almost certainly E. of the Jordan. Numbers 35:13 ff. speaks of six such cities, three E. and three W. of the Jordan.

Deuteronomy 19:8-10 may be an addition based on Numbers 35:13 ff., as Deuteronomy 4:41-43 almost certainly is.

Deuteronomy 19:11-13 provides sufficient security against the abuse of the right of asylum.

Verses 14-21
Deuteronomy 19:14 to Deuteronomy 25:19. Consists of miscellaneous laws having no apparent connexion with D's great law of the centralisation of worship. They deal with crime, war, marriage, family relations, and other matters. This part of Dt. is perhaps made up of additions appended from time to time to the original code, and for that reason has double versions of the same laws (cf. Deuteronomy 20:7 and Deuteronomy 24:5) and double references to the same thing (cf. Deuteronomy 20:1-20 and Deuteronomy 21:10-14, Deuteronomy 23:9-14). Cf. the miscellaneous character of the books in the third canon of the OT (the Kethubim or Hagiographa, p. 38).

Deuteronomy 19:14. In the East plots of ground belonging to different owners were conterminous, not separated by hedges (as in Great Britain) or canals (as in Holland), and were frequent subjects of dispute. See Hosea 5:10. Cf. the Roman god Terminus and the sacred character of boundary stones among the Babylonians and other ancient peoples (Clay Trumbull, The Threshold Covenant, pp. 166f.).

Deuteronomy 19:15-21. See Deuteronomy 17:6.

Deuteronomy 19:16. an unrighteous Witness: Heb. "a witness intending violence."

Deuteronomy 19:17. before the Lord (Yahweh): i.e. at the central tribunal (Deuteronomy 17:9, cf. Deuteronomy 12:7).

Deuteronomy 19:21. Lex talionis: see Exodus 21:24* (JE), cf. Leviticus 24:18; Leviticus 24:20 (H), CH, 192, 195, 218, 232-235; Quran, 2:273ff., cf. Matthew 5:38.
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Introduction
Deuteronomy 12-26, 28. A code of laws (Deuteronomy 1-26) followed by promises to the obedient and threats of punishment for the rest (Deuteronomy 28): see Introd., p. 231. The great Deuteronomic law of one sanctuary is taught or implied in Deuteronomy 12:1 to Deuteronomy 19:13 and hardly in any other part of Dt. This section may, therefore, represent essentially the original Deuteronomic code (see Introd.).

Verses 1-20
Deuteronomy 20. Laws to be Observed during War.—Peculiar to cf. Deuteronomy 21:10-14 (which some attach immediately to ch. 20) and Deuteronomy 23:9-14, Deuteronomy 24:5 (see remarks prefixed to Deuteronomy 19:14 ff.). The general effect of these laws is to soften the barbarities of war, though in some respects (Deuteronomy 20:13-18) they perpetuate its grossest cruelties. What were the wars which suggested these regulations?

Deuteronomy 20:1. horses, and Chariots: Deuteronomy 17:16. The Assyrians and Egyptians were rich in these, and Israel had great fear of them (Joshua 17:16, Judges 1:19). Palestine was unsuitable for both on account of its mountains; Israel is to trust in Yahweh (Hosea 14:3, Isaiah 2:7; Isaiah 31:1, Psalms 20:7; Psalms 33:16 f; Psalms 147:10).

Deuteronomy 20:2. the priest: these wars were, as those of early Islam, religious ones; cf. the phrase "to consecrate a war" (Micah 3:5). i.e. to begin it with sacrifice (pp. 99, 114). Why is the king not mentioned? Had the monarchy ceased, this war code being then, like Ezekiel 40-48, an ideal programme?

Deuteronomy 20:5-9. Men to be excused from the war.

Deuteronomy 20:10-18 reminds one of the early wars of Islam.

Deuteronomy 20:17. utterly destroy: Deuteronomy 2:34*. This drastic treatment is reserved for the Canaanites alone.

Deuteronomy 20:19. This law is infringed in 2 Kings 3:19; 2 Kings 3:25.
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Introduction
Deuteronomy 12-26, 28. A code of laws (Deuteronomy 1-26) followed by promises to the obedient and threats of punishment for the rest (Deuteronomy 28): see Introd., p. 231. The great Deuteronomic law of one sanctuary is taught or implied in Deuteronomy 12:1 to Deuteronomy 19:13 and hardly in any other part of Dt. This section may, therefore, represent essentially the original Deuteronomic code (see Introd.).

Verses 1-9
Deuteronomy 21:1-9. See W. R. Smith, Kinship1 p. 263 (= 64f. in Kinship2) for a similar law among the ancient Arabs. The ground of this law may be the belief that, until avenged or atoned for, a murdered man's blood defiles a land and its people. Note the idea that the community (here the nearest town) is responsible for the act of an individual. The conception of individual responsibility becomes specially prominent in Jeremiah 31:29, Ezekiel 14:12 ff., Ezekiel 18:2 f. The solidarity of the family, tribe, and nation had been emphasized in early writings, the whole suffering for the sins of each one; see Deuteronomy 13:7, Exodus 20:5 f., CH, 23f., and for modern Arabia, Doughty, Arabia Deserta, i. 176; also the valuable treatise of M. Lhr, Socialismus und Individualismus im AT (reviewed by the present writer in RTP, viii. p. 578ff.).

Verses 10-14
Deuteronomy 21:10-14. Another regulation (only here) pertaining to war (see ch. 20, which it should perhaps immediately follow). It is another example of D's humanitarianism (Deuteronomy 15:12-18*). The relief claimed for the captive woman could not apply to a Canaanitish woman, as no Israelite was allowed to marry such a woman (Deuteronomy 7:3); besides, when conquered, the entire Canaanite foe (including women and children), was to be utterly destroyed (Deuteronomy 20:16-18).

Deuteronomy 21:12. Shaving the head (Deuteronomy 14:1*) and paring the nails are acts of mourning (p. 110) as among the Arabs (see Lane, Arab Lex. 24094; Wellhausen, Reste 2, p. 156; W. R. Smith, Kinship1, p. 178, Kinship2, p. 209; OTJC2, p. 368; RS 2, 428, n. 3; Bertholet, p. 66. The woman in the present case mourns her parents as if they were dead.

Verses 15-17
Deuteronomy 21:15-17. Only in Dt. The first-born of the first wife is to inherit a double portion.

Deuteronomy 21:15. two wives: Genesis 29:30 and 1 Samuel 1:6.—hated: better, "less loved."

Deuteronomy 21:17. acknowledge, etc.: read (with Graetz, Steuernagel, and also, though hesitatingly, Driver and Bertholet) "accord the first-born, first-born rights."—double portion: among the Babylonians, sons inherited equally, though the father might in his life make a special present to any son (see CH, § 165f.).

Verses 18-21
Deuteronomy 21:18-21. Peculiar to D. Here respect for both parents is enforced (see Exodus 20:12; Exodus 21:15); cf. CH. 195, "The son's hand which has smitten his father shall be cut off" (see Deuteronomy 15:12-18*).

Deuteronomy 21:22 f. This law (peculiar to D) rests upon the early belief that the soul of a dead person wanders about, often working mischief.

Deuteronomy 21:22. hang: render "impale," a common form of punishment in the ancient East. In the present case the criminal would be first stoned, the only Hebrew mode of capital punishment—his body being then spiked and exposed as a disgrace and a warning (see Deuteronomy 13:10*, Galatians 3:13, and Cent.B on Ezra 6:11).
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Introduction
Deuteronomy 12-26, 28. A code of laws (Deuteronomy 1-26) followed by promises to the obedient and threats of punishment for the rest (Deuteronomy 28): see Introd., p. 231. The great Deuteronomic law of one sanctuary is taught or implied in Deuteronomy 12:1 to Deuteronomy 19:13 and hardly in any other part of Dt. This section may, therefore, represent essentially the original Deuteronomic code (see Introd.).

Verses 1-12
Deuteronomy 22:1-4. See Exodus 23:4 f.* (JE) and Leviticus 6:1-7* (P), and cf. CH. 9-13.

Deuteronomy 22:5. Peculiar to Dt. In one of the rites of Canaanite, Phœnician, and Syrian heathenism the sexes changed dresses (see references in Driver).

Deuteronomy 22:6 f. Respect for parenthood, so prominent in Dt. (Deuteronomy 21:18-21, cf. Deuteronomy 5:16) is the probable source of this law (peculiar to Dt.).

Deuteronomy 22:8. Another example of the hunianitarianism (Deuteronomy 15:12-18*) so characteiistic of Dt. In the East people spend much of their evenings on the flat roof of their houses (Judges 16:27, 1 Samuel 9:25, 2 Samuel 11:2, etc.). They were used for religious ceremonies (Nehemiah 8:16, Jeremiah 19:13, Zephaniah 1:5) and for private prayer (Acts 10:9). Without such a parapet as is here prescribed, accidents would be common. The present writer has spent many a social evening in Palestine on such a house-top, always protected by a parapet or surrounding wall.—blood: Deuteronomy 19:10.

Deuteronomy 22:9-11. Leviticus 19:19* (H).

Deuteronomy 22:12. See Numbers 15:37-41*.—fringes: an inaccurate rendering due to LXX (cf. Matthew 9:20, "hem") [RV, "border"]. What is meant is a kind of tassel found still attached to the Jewish talith or prayer-shawl.

Verses 13-30
Deuteronomy 22:13-30. Sins against Pure Marriages.

Deuteronomy 22:14. tokens of virginity: their absence is now known not to be necessarily a proof of pre-nuptial unchastity, though the ancient peoples held the contrary, as some peoples do still (see J. D. Michaelis, The Laws of Moses, i. p. 478ff.; Burckhardt, The Bedouins, etc., p. 62f.; Westermarck, History of Human Marriage, p. 123f.). The severe punishment for unchastity before (Deuteronomy 22:21) and after (Deuteronomy 22:22-29) marriage shows the uncompromising attitude of Dt. towards sexual sins—a striking contrast to the prevailing customs of surrounding nations: why the difference?

Deuteronomy 22:22. See Leviticus 18:20*, cf. CH, 129.

Deuteronomy 22:23 f. In CH ( 130) the man is put to death, the woman set free.

Deuteronomy 22:28 f. See Exodus 22:16 f.* (JE).

Deuteronomy 22:30. See Leviticus 18:8*, Leviticus 20:11 (H).—skirt: bedsheet; in Leviticus 18:8, "nakedness." Among the ancient Hebrews a man inherited his father's wives and concubines as his other property (Genesis 35:22; Genesis 49:4, etc.), cf. W. R. Smith, Kinship2, p. 104f.
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Introduction
Deuteronomy 12-26, 28. A code of laws (Deuteronomy 1-26) followed by promises to the obedient and threats of punishment for the rest (Deuteronomy 28): see Introd., p. 231. The great Deuteronomic law of one sanctuary is taught or implied in Deuteronomy 12:1 to Deuteronomy 19:13 and hardly in any other part of Dt. This section may, therefore, represent essentially the original Deuteronomic code (see Introd.).

Verses 1-8
Deuteronomy 23:1-8. Classes to be refused admission into the religious community.

Deuteronomy 23:1. Here two, but in Leviticus 22:24 two additional methods of making eunuchs are mentioned. Such mutilations were required in Syrian and other religions, and for that reason disqualify for Yahweh's Church; but see Isaiah 56:4 f.

Deuteronomy 23:2. bastard: the offspring of an incestuous union.—the assembly of the Lord (Yahweh): P's designation of Israel as a religious community. The expression belongs almost wholly to post-exilic Judaism, whence and for other (unconvincing) reasons Bertholet dates Deuteronomy 23:1-8 in the time of Nehemiah.

Deuteronomy 23:3 f. The exclusion of Ammonites and Moabites follows from Deuteronomy 23:2 (see Genesis 19:30 f), but the only reason given here is a historical one and the history seems to contradict Deuteronomy 2:29 as regards the Moabites, though Driver denies this.

Deuteronomy 23:4 b. See Numbers 22:5 ff.

Deuteronomy 23:5. See Numbers 11:25; Numbers 24:10.

Deuteronomy 23:6. They are to do them no good, but neither are they commanded to do them harm. This verse is in conflict with the general spirit of D (see Deuteronomy 15:12-18*).—peace: better, "wellbeing." The Heb. means, "completeness, cf. "health" (derived from "whole"), nothing lacking (see Ezra 9:12, Jeremiah 29:7). Deuteronomy 23:3 f. is cited and the principle taught followed in Nehemiah 13:1 ff. (see notes in Cent.B).

Deuteronomy 23:7. brother: better "kinsman" (Deuteronomy 2:4*).

Deuteronomy 23:8. third generation: i.e. of such Edomites and Egyptians as settled in Canaan and embraced Yahwism.

Verses 9-14
Deuteronomy 23:9-14. Another Section Dealing with War (see Deuteronomy 20:1, Deuteronomy 21:10-14).—Regulations for securing the ceremonial purity of the camp (see Numbers 5:2-4 (P)). The reason stated (Deuteronomy 23:14) is that Yahweh is in the camp (cf. Deuteronomy 20:1); Schwally and others suspect that the original motive is the belief that impurity attracted evil spirits. [J. G. Frazer (Taboo and the Perils of the Soul, pp. 158f.) points out that the rules of ceremonial purity, by which the Hebrew warriors were bound, are "identical with rules observed by Maoris and Australian black-fellows on the wai-path." He connects these with the well-known dread lest anything belonging to the person should be procured by an enemy to work destruction by magic. In war the precautions are naturally more rigorous, and warriors are often taboo in the highest degree.—A. S.P.] Note the connexion here between physical cleanliness and holiness.

Deuteronomy 23:15 f. Contrast with this law demanding shelter for the runaway slave, CH, 15f., which forbids such shelter (Deuteronomy 15:12-18*).

Deuteronomy 23:17 f. harlot . . . sodomite: Heb. "a holy woman . . . a holy man" (cf. mg.). Among the Greeks and other ancient nations temple prostitutes were very numerous, as they are in modern India (see JThS, April 1913). They are often called after the Greek name hierodules (see 1 Kings 14:24, 2 Kings 23:7). [R. H. Kennett thinks they were the sacred male slaves of the temples, "temporary or permanent embodiments of the deity, possessed from time to time by his divine spirit, acting in his name and speaking with his voice." J. G. Frazer, Adonis Attis Osiris3, i. 72f.—A. S. P.]

Deuteronomy 23:18. dog: a term of contempt among Semites: but hierodules were apparently called "dogs" among the Phœnicians (see Driver and Bertholet).—hire . . . wages: many Indian temples are supported mainly from the proceeds of sacred prostitution.

Deuteronomy 23:19 f., p. 112, Exodus 22:25* (JE); Leviticus 25:36 f.* (H). That a foreigner could be charged interest is stated here only (see Cent.B on Nehemiah 5:1-5). Pledges could be taken from an Israelite (Deuteronomy 24:10-13).

Deuteronomy 23:21-23. On vows, see p. 105, 126* and Numbers 30*.

Deuteronomy 23:23. a freewill offering: see Deuteronomy 12:6*.

Deuteronomy 23:24 f. Grapes may be plucked and corn taken to be eaten on the spot, but not to be carried away in a bag (see Matthew 12:1 f., Mark 2:23 f., Luke 6:1 f.).
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Introduction
Deuteronomy 12-26, 28. A code of laws (Deuteronomy 1-26) followed by promises to the obedient and threats of punishment for the rest (Deuteronomy 28): see Introd., p. 231. The great Deuteronomic law of one sanctuary is taught or implied in Deuteronomy 12:1 to Deuteronomy 19:13 and hardly in any other part of Dt. This section may, therefore, represent essentially the original Deuteronomic code (see Introd.).

Verses 1-5
Deuteronomy 24:1-4. The right of divorce on man's part (not woman's) is taken for granted here and elsewhere in the OT (see Deuteronomy 22:19; Deuteronomy 22:29, Leviticus 21:7; Leviticus 21:14; Leviticus 22:13 f., Numbers 30:9; cf. Matthew 19:9). Later Judaism (Kethuboth, vii. 10) extended to woman the right of divorce under certain specified conditions.

Deuteronomy 24:1. some unseemly thing: the Heb. as in Deuteronomy 23:14 (cf. mg.), "unclean thing," LXX "an ugly" (lit. "unshapely") "thing." Unchastity is hardly meant, that is dealt with in Deuteronomy 22:13-30, but probably physical incapacity of some kind.

Deuteronomy 24:5. Cf. Deuteronomy 20:7.

Verses 6-16
XXIV. 6f., 10-13, which stood perhaps originally together, belong to the many humanitarian laws of D (Deuteronomy 15:12-18*). Corn is still ground in the home in Palestine; this is done by the rotation of an upper on a lower round stone (cf. the British quern used in Scotland in 1880 according to E. B. Tylor (Academy, vol. xviii. (1880) p. 204).

Deuteronomy 24:7. Exodus 21:16 (JE). Here the law is narrower. In CH ( 14) it is only the nobleman who may not be stolen (Deuteronomy 15:12-18*).

Deuteronomy 24:8 f. See Leviticus 13:14 f.* (P). JE is silent on the matter. Probably some lost code or torah is referred to in Deuteronomy 24:8.

Deuteronomy 24:10-13. Exodus 22:26 f.* Modern Arabs often sleep in their day clothes (Aba, etc.) as the present writer has himself in Palestine had to do on occasions, even when spending the night in an Arab sheikh's house.

Deuteronomy 24:12. Cf. Deuteronomy 24:6.

Deuteronomy 24:14 f. Leviticus 19:13 (H). In CH ( 268-277) there is a scale of charges for the hire of animals (ox for threshing, etc.) or of things (ships, etc.).

Deuteronomy 24:16. See Deuteronomy 21:1-9*.

Verses 17-22
Deuteronomy 24:17-22. Laws in the interest of the sojourner (see Deuteronomy 1:16*), the orphan (EV, "fatherless" because the motherless orphan would be seen to by the father), and the widow (Deuteronomy 10:18*), classes for which D shows great concern (Deuteronomy 15:12-18*), the Levite (Deuteronomy 18:1-8*) being often added (Deuteronomy 26:12, etc.).

Deuteronomy 24:17 f. Exodus 22:21 f.* (JE).

Deuteronomy 24:19-22. Leviticus 19:9*, Leviticus 23:22, cf. Ruth 2. The language here is that of D.
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Introduction
Deuteronomy 12-26, 28. A code of laws (Deuteronomy 1-26) followed by promises to the obedient and threats of punishment for the rest (Deuteronomy 28): see Introd., p. 231. The great Deuteronomic law of one sanctuary is taught or implied in Deuteronomy 12:1 to Deuteronomy 19:13 and hardly in any other part of Dt. This section may, therefore, represent essentially the original Deuteronomic code (see Introd.).

Verses 1-19
Deuteronomy 25:1-3. Another of Dt.'s humanitarian laws. Punishment by the bastinado among the ancient Hebrews and Egyptians was common (see Wilkinson- Birch, Ancient Egyptians, i. pp. 305, 308). The present writer saw it in Egypt in 1888; see Exodus 21:20 (showing that a slave was sometimes beaten to death), Proverbs 10:13; Proverbs 19:29.

Deuteronomy 25:3. The forty stripes became thirty- nine (2 Corinthians 11:24) in later times to prevent the proper number from being exceeded.

Deuteronomy 25:4. God cares even for oxen (1 Corinthians 9:9 f.* misapplies this verse) and other dumb animals (Deuteronomy 15:12-18, cf. Jonah 4:11). Oxen should be allowed to partake of the corn on which in threshing they tread.

Deuteronomy 25:5-10. Levirate (Lat. levir, husband's brother) marriage (p. 109) prevailed widely in ancient times; McLennan traces it to polyandry. Here the motives are to secure succession on the male side and to prevent the family estate from being alienated (Deuteronomy 25:9).

Deuteronomy 25:9. loose his shoe: a sign of transference (Ruth 4:7*), here of the man's honour.—spit: Numbers 12:14, Job 30:10, Isaiah 50:6.

Deuteronomy 25:10. His family shares his disgrace (Deuteronomy 21:1-9*).

Deuteronomy 25:11 f. Cf. CH, 195: "If a man has struck his father his hands shall be cut off" (often wrongly translated and then compared with Deuteronomy 25:11 f.).

Deuteronomy 25:13-16. Leviticus 19:35 f.* (H). That this prohibition was needed is shown by Amos 8:5, Micah 6:10 f.; cf. Ezekiel 45:10. The great weight was used for buying, the small for selling.

Deuteronomy 25:17-19. Repeats Exodus 17:8-13* (H). Since the Amalekites had been exterminated under Saul (1 Samuel 14:48; 1 Samuel 14:15; 1 Samuel 27:8) and by David (1 Samuel 30:17, 2 Samuel 8:12; cf. Numbers 20) how could a command go forth in the seventh century B.C. to destroy them? D writes from the point of view of Moses' time.
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Introduction
Deuteronomy 12-26, 28. A code of laws (Deuteronomy 1-26) followed by promises to the obedient and threats of punishment for the rest (Deuteronomy 28): see Introd., p. 231. The great Deuteronomic law of one sanctuary is taught or implied in Deuteronomy 12:1 to Deuteronomy 19:13 and hardly in any other part of Dt. This section may, therefore, represent essentially the original Deuteronomic code (see Introd.).

Verses 1-11
Deuteronomy 26:1-11. A preliminary offering of first-fruits (Deuteronomy 18:4) is to be presented annually in a basket (Deuteronomy 28:5; Deuteronomy 28:17) at the Temple, a hymn or liturgy, acknowledging Yahweh's goodness, to be recited at the same time. 1. = Deuteronomy 17:14 a.

Deuteronomy 26:2. Render, "some of the first-fruits of the ground." This seems to have constituted a small sacrificial meal, anticipatory of that supplied by the rest of the first-fruits.

Deuteronomy 26:3. the priest (Deuteronomy 17:9, Deuteronomy 19:17): i.e. the principal of the priests at the central sanctuary, not the high priest of post-exilic times, of whom even Ezekiel knows nothing.

Deuteronomy 26:4 ("the priest") and Deuteronomy 26:10 ("thou") seem to contradict each other. For this and other reasons Steuernagel, Bertholet, and others omit Deuteronomy 26:3 f.; Deuteronomy 26:5 follows Deuteronomy 26:2 well.

Deuteronomy 26:5. answer: better, "speak." The Heb. (‘anah) means to be prompted to speak by something done or said.—A Syrian: render, "A wandering (mg.) Syrian was my father." Jacob is so called on account of his Syrian (Heb. "Aramæan") descent (see Genesis 24:4; Genesis 24:10).—few: seventy according to Genesis 46:27 (MT., Syr., Sam., Targ., Vulg,) though the LXX (followed in Acts 7:14) has seventy-five.

Deuteronomy 26:6-9 consists mostly of bits taken from older sources (see RV refs.).

Verses 12-15
Deuteronomy 26:12-15. The liturgical formula to be used when the triennial charity tithe (the Deuteronomic poor rate) is offered in the various localities (Deuteronomy 14:28 f.); for the tithes of the first and second year, see Deuteronomy 12:6, Deuteronomy 14:22 f.*

Deuteronomy 26:14. The offerer must declare that this triennial tithe was free from pollution through contact with a mourner (Hosea 9:4) or with an unclean person (Leviticus 22:1 f.), or through having been in part eaten at a funeral feast (or in a sacrifice to the dead? Deuteronomy 14:1*).

Verses 16-19
Deuteronomy 26:16-19. Concluding exhortations to obedience based upon the covenant (Deuteronomy 4:13*) between Yahweh and Israel, with its mutual obligations.

Deuteronomy 26:17 f. avouched: Heb. "caused to say," each of the contracting parties causing the other to acknowledge the obligations entered into; a strong anthropomorphism when applied to Yahweh.
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Introduction
Deuteronomy 27. Consists of five paragraphs loosely strung together, none of them having affinities of thought or expression with Deuteronomy 26 or Deuteronomy 28. Moreover Moses is no longer the speaker, but is spoken of in the third person. This chapter is not consistent with itself (see Deuteronomy 27:1-8*). Most modern scholars regard it as a late addition to D.

Deuteronomy 27:1-8. Seems to contain two distinct instructions: (a) The Israelites are immediately after crossing the Jordan to set up stones inscribing on them the (D?) law (Deuteronomy 27:1-4; Deuteronomy 27:8). (b) They are subsequently (Deuteronomy 27:5-7) to erect on Mount Ebal (p. 30) an altar of unhewn stones (Joshua 8:30-35* (Rd), Exodus 20:25*, JE).

Deuteronomy 27:7. peace offerings: see Deuteronomy 12:6*.

Deuteronomy 27:9 f. Cf. Deuteronomy 26:16-19.

Deuteronomy 27:11-13. Refers to Deuteronomy 11:26-30. Six of Jacob's sons by his legitimate wives are chosen to pronounce the blessings, which are omitted from this chapter. The four sons by his two concubines, with the eldest and youngest sons of Leah, are to utter the curses (Deuteronomy 27:15-26). The execution of the commandment is described in Joshua 8:30-35 (Rd).

Deuteronomy 27:14-26. Twelve curses against the same number of offences are to be pronounced by the Levites (this contradicts Deuteronomy 27:13). About some of the sins mentioned here D is silent. On the other hand, the sins emphasized most in D are unnamed here. For parallels in the other Codes see RV refs. and the notes on earlier passages.

Deuteronomy 27:16. See Deuteronomy 21:18-21*.
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Introduction
Deuteronomy 28. Blessings and Curses.—This chapter is held by Kuenen, Dillmann, Driver, Addis, etc. to belong in the main to D (Deuteronomy 28:12-26 or Deuteronomy 28:5-26?). In favour of this conclusion note: (a) Moses speaks in the first person as in Deuteronomy 28:5-26. (b) It forms a fitting hortatory conclusion to Deuteronomy 28:12-26 (or Deuteronomy 28:5-26); cf. Exodus 23:20-33, and Leviticus 26:3-43, which close the Book of the Covenant (Exodus 20:22 to Exodus 23:33) and H (Leviticus 17-26) respectively. (c) Many stylistic features characteristic of D recur in this chapter. (d) The curses of Deuteronomy 28:15 ff. may easily have excited in Josiah the strong emotion described in 2 Kings 22:11-13; cf. 2 Kings 22:16 f. Of this chapter the following parts are probably late additions: Deuteronomy 28:25 b, Deuteronomy 28:36 f., Deuteronomy 28:41; Deuteronomy 28:47 f., Deuteronomy 28:63-67, all of which presuppose the Exile; Deuteronomy 28:49-57, which imply the Chaldean invasion, and Deuteronomy 28:10 (cf. Leviticus 24:11).

Verses 1-14
Deuteronomy 28. Blessings and Curses.—This chapter is held by Kuenen, Dillmann, Driver, Addis, etc. to belong in the main to D (Deuteronomy 28:12-26 or Deuteronomy 28:5-26?). In favour of this conclusion note: (a) Moses speaks in the first person as in Deuteronomy 28:5-26. (b) It forms a fitting hortatory conclusion to Deuteronomy 28:12-26 (or Deuteronomy 28:5-26); cf. Exodus 23:20-33, and Leviticus 26:3-43, which close the Book of the Covenant (Exodus 20:22 to Exodus 23:33) and H (Leviticus 17-26) respectively. (c) Many stylistic features characteristic of D recur in this chapter. (d) The curses of Deuteronomy 28:15 ff. may easily have excited in Josiah the strong emotion described in 2 Kings 22:11-13; cf. 2 Kings 22:16 f. Of this chapter the following parts are probably late additions: Deuteronomy 28:25 b, Deuteronomy 28:36 f., Deuteronomy 28:41; Deuteronomy 28:47 f., Deuteronomy 28:63-67, all of which presuppose the Exile; Deuteronomy 28:49-57, which imply the Chaldean invasion, and Deuteronomy 28:10 (cf. Leviticus 24:11).

Deuteronomy 28:1-14. The blessings annexed to obedience to the new law are all of a temporal character (the consecration to Yahweh in 9f. is to special privileges as His elect people).

Deuteronomy 28:5. basket: see Deuteronomy 26:2; it shall be blessed, i.e. full.—kneading-trough: see Exodus 8:3; Exodus 12:34.

Deuteronomy 28:6. comest in and goest out: all the activities of human life (see Deuteronomy 31:2, Psalms 121:8).

Deuteronomy 28:7. seven: an indefinite number, implying many (see Deuteronomy 28:22, seven plagues), Deuteronomy 28:25.

Deuteronomy 28:12. See Deuteronomy 11:10*.

Verses 15-68
Deuteronomy 28:15-68. The curses to follow disobedience. These answer generally to the blessings of Deuteronomy 28:1-6, only that the order Deuteronomy 28:5; Deuteronomy 28:4 is presumed and Deuteronomy 28:1 b and Deuteronomy 28:2 b are ignored.

Deuteronomy 28:21. pestilence: a general term; so Jeremiah 14:12.

Deuteronomy 28:22. See Deuteronomy 28:7*.—fiery heat: i.e. a violent fever.—sword: read (with Targ., Vulg., same Heb. consonants), "drought."

Deuteronomy 28:23. thy heaven . . . brass: so that no rain can come through.—the earth . . . iron: so that nothing can grow out of it.

Deuteronomy 28:25. seven: see Deuteronomy 28:7*.

Deuteronomy 28:26. See 1 Samuel 17:44, 2 Samuel 21:10.—fray: frighten.

Deuteronomy 28:27. boil, etc.: see Exodus 9:9*.

Deuteronomy 28:28. They will suffer in mind as well as in body: see Zechariah 12:4.

Deuteronomy 28:34. for . . . see: i.e. through what thou shalt see.

Deuteronomy 28:35. Cf. Deuteronomy 28:27, as a dittograph of which it should probably be omitted.

Deuteronomy 28:36. thy king: i.e. probably Jehoiachin, who in 597 B.C. was taken as captive to Babylon (see 2 Kings 24:8 f.).—other gods: see Deuteronomy 3:24*.

Deuteronomy 28:41. repetition of Deuteronomy 28:32 : omit.

Deuteronomy 28:43. stranger: better, "sojourner" (Deuteronomy 1:16*).

Deuteronomy 28:49. a nation, etc.: i.e. the Chaldeans (see Jeremiah 5:15, Habakkuk 1:6-8).

Deuteronomy 28:58. this law . . . written: implying that the Deuteronomic law (if here meant) existed already in writing (see Deuteronomy 5:6, Deuteronomy 29:20 f., Deuteronomy 30:10). This contradicts Deuteronomy 31:9 : perhaps a section of D is meant: it may be the genuine parts of the present chapter.—name: i.e. the person named; see Leviticus 24:11 and Psalms 79:9 (Cent.B).
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Verses 1-29
Deuteronomy 29:1 belongs, as in the Heb. Bible, to the preceding chapter. It is the formal ending of the great discourse (Deuteronomy 4:44, Deuteronomy 12-26, Deuteronomy 28). Deuteronomy 29 (except Deuteronomy 29:1) and Deuteronomy 30 form ostensibly Moses' third address, in the course of which Israel is urged to obey Yahweh and to enter into covenant relations with Him (Deuteronomy 29:2-15), words of warning (Deuteronomy 29:16-29) being followed by words of promise (Deuteronomy 30:1-10) and of exhortation (Deuteronomy 31:11-20). These chapters are probably later than D proper: (a) The Exile in Babylon is implied (see Deuteronomy 29:28) and also the Return (Deuteronomy 30:1-10). (b) There are several words and phrases that are absent from Deuteronomy 12 ff. (see Addis, Hexateuch, i. p. 139). (c) They have much in common with Deuteronomy 4:1-40, which also implies the Exile. Perhaps all these belong to one writer who desired to point out the lessons of the Exile.

Deuteronomy 29:3. See Deuteronomy 4:34*.

Deuteronomy 29:5. See Deuteronomy 8:2, Amos 2:10.

Deuteronomy 29:7. See Deuteronomy 2:32 f., Deuteronomy 3:1 f., Deuteronomy 3:12 f.

Deuteronomy 29:9. covenant: Deuteronomy 4:13*.

Deuteronomy 29:10-29. Deuteronomy 29:10. tribes: read (as implied in LXX, "judges" (Heb. letters much alike). See Joshua 8:33; Joshua 23:2; Joshua 24:1.

Deuteronomy 29:11. The inclusion of the sojourner (EV "stranger," Deuteronomy 1:16*) and the hewer of wood, etc. (Joshua 9:21-27* P) in the Israelitish community that covenants with Yahweh belongs to post-exilic times (see HSDB, Stranger).

Deuteronomy 29:17. abominations: the Heb. word, frequent in Jer. and Ezek., is not that usually so translated; cf. Deuteronomy 7:25, etc.: render, "detestable things." The word (gillul, lit. what is rolled, blocks of wood or stone) rendered idols is common in Ezek.

Deuteronomy 29:18. lest, etc.: render, "Beware lest," etc. The Heb. word translated "lest" implies the word supplied; so Isaiah 36:18, Job 32:13; Job 36:18, Jeremiah 51:46; or render, "let there not be," etc.—a root, etc.: referring to the fruits of idolatry (see Hebrews 12:15).—gall: Heb. poison (Jeremiah 8:14*).—wormwood: represents bitterness (see Deuteronomy 32:32). Both words occur in Lamentations 3:19; cf. Amos 6:12, Hosea 10:4. The Heb. word rendered "curse" (Deuteronomy 29:19-21) is translated "oath" in Deuteronomy 29:12; Deuteronomy 29:14. In Deuteronomy 28:15 the Heb. word rendered "curses" means "what bring into contempt," the Heb. for "cursed" in Deuteronomy 29:16 having a third (different) root. The spoken word of blessing or curse was believed as such to realise itself (Genesis 9:25-27*); see Magic, Divination, and Demonology among the Hebrews, by the present writer, pp. 32ff.
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Verses 1-10
Deuteronomy 30:1-10 seems like an expansion of Deuteronomy 4:29-31, and sums up the promises of D, expressing them from the standpoint of the Exile.

Deuteronomy 30:1. the blessing and the curse: referring to Deuteronomy 28.

Deuteronomy 30:3. turn thy captivity: render, "restore thy fortunes" (Job 42:10).

Deuteronomy 30:6. circumcise thy heart: Deuteronomy 10:16*.

Deuteronomy 30:7 f. The curse now resting on Israel will be transferred to their enemies.

Verses 11-20
Deuteronomy 30:11-20 was probably intended to close Dt.

Deuteronomy 30:11-14 is applied and adapted by Paul in Romans 6-8.—Prefix to Deuteronomy 30:16 the following words found in the LXX and necessary for the sense: "If thou wilt listen to the commandments of Yahweh thy God" ("which," etc.).

Deuteronomy 30:19 = Deuteronomy 4:26.

Deuteronomy 30:20. to love: Deuteronomy 6:5.—thy life: i.e. the one that gives thee life.
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Introduction
Deuteronomy 31-34. Moses' last words and the closing events of his life. The narrative parts (based on JE and in part on P) resemble chs. 1-3, and are probably by the same author or compiler. Deuteronomy 32:1-4 (the Song of Moses) and Deuteronomy 33 (the Blessing of Moses) are independent pieces of unknown origin.

Verses 1-8
Deuteronomy 31-34. Moses' last words and the closing events of his life. The narrative parts (based on JE and in part on P) resemble chs. 1-3, and are probably by the same author or compiler. Deuteronomy 32:1-4 (the Song of Moses) and Deuteronomy 33 (the Blessing of Moses) are independent pieces of unknown origin.

Deuteronomy 31:1-8. See RV refs. for parallel passages.

Deuteronomy 31:1. Read (with LXX), "And when Moses had finished speaking these words," etc.

Deuteronomy 31:7. go with: read (with Sam. Syr., Vulg., and two Heb. MSS), "bring," as in Deuteronomy 31:23.

Verses 9-28
Deuteronomy 31:9-13. Part of D according to Kuenen, Dillmann, etc. It is this law (D) which is to be read at Tabernacles (Deuteronomy 16:13-15) and septennially in the year of release (Deuteronomy 15:1 ff.*).

Deuteronomy 31:11. appear before: Deuteronomy 16:16*.

Deuteronomy 31:12. See Deuteronomy 29:11.

Deuteronomy 31:13. children: Deuteronomy 4:9*.—your: read (with five MSS., Sam., Syr., Vulg.), "their."

Deuteronomy 31:14 f., Deuteronomy 31:23 (JE). Cf. Numbers 27:22 f. (P): two accounts of the appointment of Joshua to succeed Moses. See Deuteronomy 1:37, Deuteronomy 32:1 f. for a third version.

Deuteronomy 31:16-30. Introduction to Moses' Song.—In Deuteronomy 31:16-22 Yahweh tells Moses of what will happen after his death.

Deuteronomy 31:16. sleep with thy fathers: Genesis 47:30.—whoring: Exodus 34:16 (cf. Ezekiel 6:9). Temple prostitution (Deuteronomy 23:17 f.*) is hardly meant.

Deuteronomy 31:21. Read (with Sam., LXX, Syr.), "sware to their fathers."

Deuteronomy 31:24; Deuteronomy 31:26. this law: read with Staerk, Steuernagel, Bertholet, "this song." The entire section (Deuteronomy 31:16-30) forms the prologue to the song of Deuteronomy 32:1-43. If we retain the Matthew , 24-26 essentially repeats 9.

Deuteronomy 31:25. Levites: Deuteronomy 10:8*.

Deuteronomy 31:28. these words: i.e. the song (Deuteronomy 32:1 ff.).
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Introduction
Deuteronomy 31-34. Moses' last words and the closing events of his life. The narrative parts (based on JE and in part on P) resemble chs. 1-3, and are probably by the same author or compiler. Deuteronomy 32:1-4 (the Song of Moses) and Deuteronomy 33 (the Blessing of Moses) are independent pieces of unknown origin.

Verses 1-52
Deuteronomy 32:1-43. Moses' Song is a didactic poem, a theodicy in which Yahweh's ways are vindicated. In its sentiments and artistic form it is unsurpassed in the poetry of the OT. Its dominant theme is Yahweh's justice and lovingkindness to Israel notwithstanding the nation's sinfulness. It is impossible to fix the date of this poem with any confidence. But points of contact with Jer., Isaiah 40-55, Ezek., and the Wisdom literature suggest the closing years of the Exile (say 550 B.C.). Moses is certainly not the author, for to the latter the Exodus belongs to his distant past (Deuteronomy 32:7-12), and the Israelites are already in Canaan (Deuteronomy 32:13 f.). The words translated "doctrine" (Deuteronomy 32:2), "abominations" (Deuteronomy 32:16), "vanities" (Deuteronomy 32:21), and many others, together with several expressions, "the day of their calamity" (Deuteronomy 32:35), "as I live" (Deuteronomy 32:40, etc.), are common in exilic and post-exilic, but hardly exist in pre-exilic writings (see Driver, p. 348).

Deuteronomy 32:1. heaven . . . earth: see Isaiah 1:2.

Deuteronomy 32:3. name: Deuteronomy 28:58*.

Deuteronomy 32:4. Rock: when a name of Yahweh, the LXX almost uniformly translates by "God" to obviate any suggestion of idolatry (see Cent. B on Psalms 75:5).—Render "A God faithful and without iniquity."

Deuteronomy 32:5. Read (with Driver, etc.), "those not His sons have corrupted their faithfulness to Him, a perverse," etc.

Deuteronomy 32:6. bought: render "begotten."

Deuteronomy 32:8. children of men: a Hebraism, meaning "men."

Deuteronomy 32:9. Read, "But Yahweh's portion is His people Jacob; Israel is the lot which He inherited" (i.e. possessed); so essentially LXX.

Deuteronomy 32:10. the apple: lit. "the little man"; so called because it reflects an onlooker's face; so in Arabic and Assyrian.

Deuteronomy 32:11. For the imagery, see ET, xxvi. pp. 101ff.

Deuteronomy 32:12. strange: better "foreign" (see Deuteronomy 31:16).

Deuteronomy 32:14. Render, "of rams . . . of goats."—Kidney-fat is the richest (Leviticus 3:4, Isaiah 34:6).—blood: Genesis 49:11*.

Deuteronomy 32:15. Prefix the following (found in the LXX, Sam., etc.), "Jacob ate and was satisfied," then continue, "and Jeshurun waxed fat."—Jeshurun: i.e. "the upright one," an ideal designation of Israel (Deuteronomy 33:5; Deuteronomy 33:26, Isaiah 44:2, cf. Numbers 23:10*, Joshua 10:13 mg.).

Deuteronomy 32:17. demons: so LXX daimonia; heathen deities are meant. The Heb. shd = the Assyrian shidu = any Assyrian deity (see Cent.B on Psalms 106:37).

Deuteronomy 32:20. froward: Heb. "perverse" (plural of intensity).—faith: render "faithfulness."

Deuteronomy 32:21. not God: what is no live god.—not a people, lit. "a not people"; i.e. a mere rabble or crowd.

Deuteronomy 32:22. the lowest Sheol (mg.): i.e. the lowest part of Sheol.

Deuteronomy 32:24. burning heat: Heb. "the fire bolt," supposed to bring pestilence and death.

Deuteronomy 32:26. Render, I should have said" (i.e. "to myself") "I will scatter" (so LXX).

Deuteronomy 32:29. Read, "They are not wise, nor do they understand this or consider their latter end" (cf. Sam. LXX). This verse continues the description of Deuteronomy 32:28.—latter end: the issue of their present conduct (cf. Deuteronomy 32:20).

Deuteronomy 32:31. their rock: i.e. the god of the heathen (Deuteronomy 32:4*).

Deuteronomy 32:32. vine: Israel is the genuine vine (see Hosea 10:1, Jeremiah 2:21). "Sodom" and "Gomorrah" are often types of wickedness (Isaiah 1:10; Isaiah 3:9, Jeremiah 23:14, Ezekiel 16:46-49). It is the sin of Israel's foes, not that of Israel, that is referred to in Deuteronomy 32:32 f.

Deuteronomy 32:33. dragons in Old English = "serpents."—asps: better "cobras."

Deuteronomy 32:34. treasures: mg. is better. The sin of Israel's enemies will be stored up (see Job 14:17, Hosea 13:12).

Deuteronomy 32:35. Read (with LXX, Sam.), "for the day of vengeance and of recompense, for the time," etc., joining immediately to Deuteronomy 32:34 and continuing the question to "slide." Another reading is implied in Romans 12:19 and Hebrews 10:30, where Deuteronomy 32:35 a is quoted.

Deuteronomy 32:36. shut up or left at large: a Hebraism meaning all; cf. 1 Kings 14:10. In the original the words are alliterative: cf. "fettered and free."

Deuteronomy 32:40. to lift the hand: in Arabic and Heb. means to make an oath appealing to deity (Genesis 14:22).—As I live: Yahweh swears by Himself (see Genesis 22:16, and cf. Hebrews 6:13-18).

Deuteronomy 32:42. The blood is that which oozes from the head: render as RV.

Deuteronomy 32:43. Render, "Sing joyously of this people, O ye nations" (i.e. the heathen).

Deuteronomy 32:44. "Hoshea" read (with VSS) "Joshua": cf. Deuteronomy 31:19.

Deuteronomy 32:45-47. Moses' last words commending the song.

Deuteronomy 32:46. law: read (with Staerk, Steuernagel and Bertholet), "song." If the MT is retained this section attaches immediately to Deuteronomy 31:29, the intervening verses being an interpolation.

Deuteronomy 32:48-52. See Numbers 27:12-14 (P), on which it seems based.
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Introduction
Deuteronomy 31-34. Moses' last words and the closing events of his life. The narrative parts (based on JE and in part on P) resemble chs. 1-3, and are probably by the same author or compiler. Deuteronomy 32:1-4 (the Song of Moses) and Deuteronomy 33 (the Blessing of Moses) are independent pieces of unknown origin.

Verses 1-29
Deuteronomy 33. The Blessing of Moses.—Of this poem (quite unconnected with the context) the following statements may be made: (a) It was composed during the prosperous reign of Jeroboam II (786-746 B.C.) A date after the disruption is required by Deuteronomy 33:7; a period of prosperity by Deuteronomy 33:13-17. Prior to 786 B.C. Israel had been ruled by petty kings, and after 746 B.C. the Northern Kingdom had a long and disastrous struggle with Damascus. (b) The writer belonged to the Northern Kingdom, and therefore gives far more prominence to Israel (Joseph) than to Judah. (c) He was a member of the priestly class (Deuteronomy 33:8-11). Accepting the above conclusions, it follows that Levi was a priestly tribe long before the date of D Steuernagel and Bertholet hold that Deuteronomy 33:6-25 (the blessings) form an independent piece by a native of the north who lived in the prosperous days of Jeroboam II Deuteronomy 33:1, at least, must go with Deuteronomy 33:6-25. Moses could not be the author of Deuteronomy 33:12; Deuteronomy 33:27 b. Besides, the whole chapter implies the non-existence of enemies.

Deuteronomy 33:2 f. For the theophany here described, see Judges 5:4, Habakkuk 3:3, Psalms 68:8 f.

Deuteronomy 33:2. Yahweh came from His abode in Sinai (Exodus 31) to Palestine to His people's help.—from the ten thousands of holy ones: render, "from Meribah of Kadesh" (Deuteronomy 32:51). The late Jewish tradition (Acts 7:53, Galatians 3:19, Hebrews 2:2) arose through a misunderstanding of the original text.—At . . . them: read "From his right hand was a burning fire for them."

Deuteronomy 33:3. peoples: read (with LXX) "the people."—saints better, "holy ones." Driver (Kittel's text) for the rest of the verse, which is very corrupt, reads, "and he supports thy lot and keeps his covenant with thee."

Deuteronomy 33:5. king: i.e. "Yahweh."—Jeshurun: Deuteronomy 32:15*.

Deuteronomy 33:6-25. Moses' blessings on the tribes. This passage should be compared with Jacob's blessings on his twelve sons in Genesis 49 J (see notes, and for a thorough discussion ICC, pp. 507ff.). The present section bears marks of dependence and is therefore later. Simeon, now absorbed into Judah, is here unmentioned.

Deuteronomy 33:7 d. Read, "with thy hands strive thou for him."

Deuteronomy 33:8. Thummim . . . Urim: pp. 100f.—godly: render, "favoured," i.e. Levi.—Massah: see Deuteronomy 6:16*, Exodus 17:1-7.—Meribah: see Numbers 20:2-13*.

Deuteronomy 33:10. Levi's duties.—incense (in the older sense) means the smoke of ordinary sacrifice.—whole burnt offering: see Deuteronomy 12:6*.

Deuteronomy 33:12. by him: take these words with the next line and read, "the lofty one covereth (i.e. defends) him."—his (i.e. Benjamin's) shoulders: i.e. the mountains amid which the Temple was erected. This verse implies that the Temple was already built.

Deuteronomy 33:13. heaven . . . dew: read, "heaven above."—the deep: a personification; hardly a reference to the Babylonian Creation Myth, see Oxford Apoc. i. p. 653.

Deuteronomy 33:16. Render, "May the good will of Him that dwelt in the bush" (Exodus 3:2-4*) "come upon Joseph's head."—separate: render "crowned."

Deuteronomy 33:17. Read "May he" (Joseph) "be glorious and his horns as those of a wild ox" (Numbers 23:22*, Cent.B, Psalms 92:10): "with them may he gore the nations, even all the ends of the earth together."

Deuteronomy 33:19. call: i.e. summon to such religious festivals as accompany fairs, etc. in the East.—mountain: sacred site.—hidden . . . sand: probably small shell-fish from which dyes were made.

Deuteronomy 33:20. lioness: see Genesis 49:9.

Deuteronomy 33:22. lion's whelp: cf. Laish (= lion), which Dan seized (Joshua 19:47).

Deuteronomy 33:23. west: read (transposing and slightly changing) "the district of the sea" (of Galilee).

Deuteronomy 33:24. Render, "most blessed" (i.e. fortunate) "of sons be Asher" (=fortunate one).—let him dip . . . in oil: i.e. may his territory abound in olive-trees.

Deuteronomy 33:25 a. i.e. "may thy bars" (of city gates) "be strong."

Deuteronomy 33:26-29. Israel's Good Fortune (conclusion of poem).

Deuteronomy 33:26. Read (with VSS), "the God of Jeshurun" (Deuteronomy 32:15*)

Deuteronomy 33:27. Read (changing slightly), "Above is the God of olden time, and below are the everlasting arms."

34 Chapter 34 

Introduction
Deuteronomy 31-34. Moses' last words and the closing events of his life. The narrative parts (based on JE and in part on P) resemble chs. 1-3, and are probably by the same author or compiler. Deuteronomy 32:1-4 (the Song of Moses) and Deuteronomy 33 (the Blessing of Moses) are independent pieces of unknown origin.

Verses 1-12
Deuteronomy 34. The Death of Moses on Mount Pisgah (JE). (Deuteronomy 34:1 b - Deuteronomy 34:6.)

Deuteronomy 34:1. over against: lit. "in front," i.e. E. Render, "the land, that is, Gilead to Dan."

Deuteronomy 34:2. hinder: render "western" (Deuteronomy 11:24*, cf. Deuteronomy 34:1).

Deuteronomy 34:6. mg., though permitted by the Heb., is opposed to Deuteronomy 34:6 b.

Deuteronomy 34:7. See Deuteronomy 31:2, Exodus 7:7, and Numbers 33:39 (Aaron).

Deuteronomy 34:8. thirty days: Numbers 20:29* (for Aaron). The custom continues among modern Jews.

Deuteronomy 34:10. prophet, etc.: see Deuteronomy 18:15; Deuteronomy 18:18, cf. Numbers 12:6-8 (E).

Deuteronomy 34:10-12 implies a date long after the death of Moses.

